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P0RTUGUE8E POLICY OF HIIXED MARRIAGES IN GOA 


Joseph Barros, M.A.,Ph.D. 

A mong the varíous measures which the Portuguese rulers 
adopted in Goa, none has created such a resounding 
impact on the social and cultural life of the territories 
under their administration as their policy of mixed marriages 
between the Portuguese and the natives of Goa, (*) It was 
aimed to consolidate their power in Goa through inter-racial 
marriage ties which resulted in blood relationships and local 
collaborations. 

The policy of mixed marriages between the conquerors and 
the conquered people, as a method of colonization, had been 
attempted in the past by Alexander the Great and by the Roman 
conquerors. ( a ) Hence, it is not an innovation. The Portuguese, 
enterprising as they were, only pursued it with greater zeal and 
fomented it tirelessly because they were convinced that this 
was the most suitable method of colonizing their Portuguese 
overseas territories and consolidating their power by creating 
a strong blood relationship between the Portuguese and the 
local native inhabitants. ( 3 ) 

(l) Ferreira Martins, Crónica dos Vice-Reis e Governadores da 

índia, p. 523. 

( 0 ) Cristóvam Pinto, O Colonialismo Português na índia Portuguesa, 

Vol. I, p. 134. 

(3) Àmâncio Gracias, Afonso de Albuquerque, p. 117. 
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The enterprise of colonial expansion by the policy of mixed 
marriages started bythe Portuguese administrationin índia was 
not the only case in the world history, although it may be the 
only one during the century in which they lived. The Roman 
method of colonization consisted in implanting among the con- 
quered populations the seeds of a new race, and prizes were 
awarded to the veterans at the helm of such movements. 

It was a kind of migratory current of colonizers ex-urbe 
towards conquered landa and sometimes, as ithappened with the 
Portuguese in índia, this migratory exodus of the conquerors 
was spearheaded by the military class ( 4 ) called “ Soldadesca ” 
which after its military service in the army, received as a gift 
the very lands brought by them under their sovereignty, by 
means of arms. Thus, by domicile they became naturalised. 

In this evolutionary process the conquerors and the conquer¬ 
ed intermixed. among themselves, intermarried and evolved a 
genetic fusion, thus forming a nucleus of “ mestiço ” populations 
with unique characteristics. The progeny of those mixed. 
miions inherited the salient traits of their parents, and it 
became in the course of time a very progressive and outstand- 
ing nucleus, Some of these half-breeds distinguished them¬ 
selves in various üelds of activities, military and civil. ( 5 ) They 
were the biosyntheses of dífferent cultures, a product of mis- 
cegenation. 


(4) L. A. Rodrigues, The Iudo-European Miscegenation, p. 21. Boletim 
do Instituto Menezes Bragança, No. 108, Ano 1975. 

(5) Edgar Prestage, qp. cit, Afonso de Albuquerque, p. 71. 
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With the discovery of the sea-route to índia by Vasco 
da Gama, many Portuguese civílians, sailors and soldiers 
started visiting índia. On his arrival, da Gama established a 
factory at Cochin and this city became the seat of Portuguese 
Government until the conquest of Goa. ( 6 ) From that period 
the so-called “ mestiços ” came to existence. ( 7 ) It created ties of 
affinity, bonds of friendships, linguiatic links and blood relation- 
ships that were the forerunners of Portuguese colonial expansion 
and consolidation of power in Goa. 

In 1502, when Da Gama during his second voyage to índia 
touched the shores of Quilon, he sheltered in his ship forty 
native women and their daughters who had run away from their 
homes on account of domestic cruelties and ill-treatments ( 8 ) 
Those women who had been rescued were given in inarriage to 
the Portuguese residents at Cananore and Cochin. ( 9 ) 

The nucleus of Portuguese emigrants that established in 
índia during the early days of their expansionist drive consisted 
mainly of soldiers and sailors. Their marriages with the 
natives culminated in the growth of intelligent, sturdy and loyal 
Portuguese offsprings. ( 10 ) 


(6) José Nicolau da Fonseca, Slcetch of the City of Goa, p. 136. 

(7) L. A. Rodrigues, op. cit,. p. 22. 

(8) Germano Correia, História da Colonização Portuguesa na índia, 

Vol. I, p. 229. 

(9) Gaspar Correia, Lendas da índia, Tomo I, p. 282. 

O0) Edgar Prestage, op. cit,, p. 69. 
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These Luso-Indians or ‘‘'Descendentes”, as they were 
called, born and bred in índia, beccime, in course of time, famoos 
soldiers, captains of the army and even generais. They 
ipso facto becaine the watchdogs of Portuguese overseas 
colonies. 

At the time of the takeover of Goa from the hands of the 
Muslims, many of them parished, others were put to death and 
some others fled. Albuquerque, its conqueror, married his 
soldiers to the captured Muslim women at Goa and distributed 
to them the confiscated lands of the vanquished. With this 
inter-mixture, the class of ‘ mestiços ’ i.e. of mixed origin was 
formed. ( ll ) Besides these Muslim captive women, Albuquer¬ 
que also gave some Hindu widows in re-marriage ( lâ ) with the 
Portuguese soldiers and sailors, 

The class of 1 mestiços ’ is thus the creation of Portugal 
on the Goan Soil. This genetic luso-tropicalism is a specimen 
of what an inter-mixture of races can produce. This genetic 
symbiosis in Goa had some very salient features. A certain 
nobility of character and aptitude for consructive work and 
sustained labour marked the conduct and character, the life and 
manners of these Luso-índians, for many of them have revealed 
extraordinary traits and talents, 

We could find among them excellent generais, marshalls, 
writers, poets, ministers, administrators a n d judges, among 
whom we rnay point out at random, as examples, the poets 

(11) Cristóvam Pinto, op. cit., p. 113. 

(12) Cartas de Afonso de Albuquerque, Tomo, V, p. 29S. 
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Fernando Leal and Cristóvam Aires, the critic Moniz Barreto, 
wbo was an innovator in the field of literary criticism in Europe, 
the renowned anthropologist Dr. Germano da Silva Correia, 1 
ministers like Bettencourt Rodrigues and Silva Britto, and 
others. ( 13 ) Their name and fame resounded far and wide. ( l4 ) 
It is quite obvious that these mestiços were the supporters of 
the Portuguese Raj in Goa. Through them the expansion and 
consolidation of the Portuguese power in Goa was a foregone 
conclusion. There was no question of disowning Portugal, for 
blood is thicker than water,.. 

It is curious to note that Sir Robert Clive, the founder of 
the British Ernpire in índia, had in his army a Portuguese 
militia exclusively constítuted of ‘mestiços’ who were the 
offsprings born of the mixed marriages effected by the Portuguese 
pioneers. Speaking about their impact on the social environ- 
ment of those days, the author of “ History of the Portuguese in 
Bengal, writes: “ Clive laicl the foundations of the British 
Empire in índia on the fields of Bengal. The Luso-Indians 
numbered among the English forces. Among the various relies 
which the Portuguese have left, the most notable are their 
descendents. It is not surprising fcherefore that all over Bengal, 
in Calcutta, Dacca, Hoogly. Cittagong, Naokali, Assam and 
other places there are communities having some connection: 
or other with the Portuguese and possessing their names and 
blood ”.( 16 ) 


(13) Robert de Sousa, Goa and the Continent of Circe, p. 100. 

(14) Cristóvam Pinto, op. cit., p. 133. 

(15) J. J. A. Campos, History of the Portuguese in Bengal, p. 117. 
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Likewise, some important Iadies, tbe offsprings of Luso* 
Indian marriages, played a notable role in the socio-political 
üfe of these days. Dona Joana de Castro became by virtue 
of her marnage Marchass Dupleix, the wife of the Founder 
of French Power in índia ( le ), and the other, Joana Carvalho, 
was married to the French General Jean Lawiston, who was the 
A,D.C. of the great Emperor Napoleon. ( l7 ) King Akbar, 
who had friendly relations with the Portuguese Vice-Roy Count 
of Ericeia, had among his wives one of Portuguese blood ( 18 ). 

This was the Christian wife of the Emperor. ( 19 ) The 
royal palace occupied by her is now a national historical monu- 
ment sitaated at Agra and visited by tourists. 

In Goa, this policy of tnixed marriages was pursued by the 
'Portuguese with greater zeal and enterprise, to cousolidate their 
power firmly in these regions by making Goa as a kind of a 
'garden’, strongly sustained by their blood ties, religious con- 
nections and linguistic affinities. 

In his letter - ‘ carta ’ - dated December 22,1510, address- 
ed to the king Don Manuel, the Portuguese Governor General 
Albuquerque, wrote from Goa as follows: " We took here fair 
and handsome Moorish vvoraen and some hones and weli behaved. 
Poituguese men wished to marry them and settlein thecountry. 
They solicited my permission. I married them to these womea 

(16) Germano Correia, op. cit., p. 83. 

(17) Ibid.p, 83. 

(18) Gabriel de Saldanha, História de Goa, p. 194. 

‘(19) Rodrigues, pp. cit., p, 30. 
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and gave them the wedding allowance ordered by Your Majesty.. 
I gave to each of them a horse, a house and some land and’ 
cattle. The bridegrooms were 450 in number. These captive 
women, after their marriage, return home and digout their 
jewels and ornaments. I allow them and their husbands to 
have these jewels, ( a0 ) 

In another letter also despatched from Goa to His Majesty 
King Don Manuel, the Portuguese Governor General wrote: 
“ The affairs of marriages is carried on suecessfully, since many 
good men got married, such as officials, blacksmiths, carpenters, 
turners and gunners, At Cananore and Cochim there are about 
hundred married men and about two hundred in Goa, and there 
in Goa as many subjects of Your Highness and of the Dukes 
and Counts of Portugal, are willing to marry, that Your High¬ 
ness will hardly believe ”. ( al ) 

These mixed marriages proved to be an effective weapon o( 
colonization and consolidation of the Portuguese power in Goa. 
The Portuguese colonial empire-builder took great care in the 
selection of the brides and bridegrooms, for hè wanted by the 
application of the principie of eugenics to create a mixed pro- 
geny of strong and sturdy men and women capable of shoul- 
dering the herculian task of expanding and consolidating the 
frontiers of the Portuguese empire. 

Albuquerque, a practical and empirical man, took the neces- 
sary precautions while sanctioning the inter-racial and inter- 

(20) Cartas, op, cit., Tomo I, p, 26. 

(21) Ibid, p. 63. 
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religious marriages between his men and the native girls. 
Paying a great tribute to the Indian womenhood, he wrote to 
King Don Manuel of Portugal: “ The Muslim women are fair 
and chaste. The Hindu Brahmin women and their daughters 
are also chaste and of good look and they are fair and have good 
features. They are married to good men This policy of 
inixed marriages made an impact on the local Indian popula* 
tion. ( aa ) As the historian Costa Brochado puts it, “The great 
captain, Albuquerque, allowed only the honest man to marry 
for the brides who were the;daughters of the chief persons of 
theland”, ( a3 ) In Albuquerque’s tribute paid to Indian women 
that they were honest, chaste and good looking there is much 
truth. But some marriages between the Hindu women and the 
Portuguese as also some marriages between Muslim women and 
the Portuguese must not have been willing marriages. Forced 
marriages between the native women and the Portuguese must 
have taken place. They became “outcasts” to the Indians, 
•but “ acquísitions ” to the Portuguese. 

These planned inter-racial marriages performed in Goa 
were of far-reaching political consequences in so far as the 
consolidation of Portuguese hegemony was concerned. It had 
social and political overtones which favourably conducted 
towards Portuguese power supremacy in the Eastern region. 


<22) C. R. da Costa, Afonso de Albuquerque e o Império da índia, Boletim 
da Segunda Classe, Sociedade de Geografia, Vol. IV, p. 107, Ano 1910-II. 

(23) Costa Brochado, Afonso de Albuquerque, p. 354. 
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All the mixed marriage couples were the recipients of 
substantial cash awards and rich presents. The Portuguese 
made these gifts to induce more and more native brides to 
marry the white expeditionary soldiers and sailors and thus by 
increasing the mixed population, perpetuate their rule, culture 
and blood in Goa. ( a4 ) The dowry awarded fluctuated between 
6.000 and 30.000 reis, according to the status of the married 
couple. ( aB ) 

The gifts consisted mainly of silken sarees to the native 
women in token of remembrance and appreciationof their mixed 
marriages. These gifts made on the auspicious occasíon of their 
marriages, gave a certain social status to the native wives of 
the Portuguese soldiers and sailors and it became an induce- 
ment for many other local brides to marry these foreigners, 
Also petty cash was sanctioned to the newly married couples 
as can be seen from several orders—* mandados’—issued by the 
rulers for this purpose. ( ie ) Also a monthly allowance was 
paid to the children of Luso-Indian families residing in the 
Portuguese settlements of Goa. ( a7 ) These pecuníary induce* 
ments not only Consolidated their power but also contributed 
towards its expansion. 

The ultimate aim of the Portuguese was to induce their 
men to settle in Goa so that once they constituted a home, there 


(24) Pedro A. Azevedo, A Ilustração de Albuquerque, p. 96.— Boletim 
da 2a Classe, Vol. IV, Ano 1910-11. 

(25) Cartas, op. cit. Tomo I, p. 30, 

(26) Ibid, p. 206 and 242. 

(27) Ibid, p. 214. 


2 
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would be a nucleus of civil population as well, which would 
assure the continuation of (he Portuguese Flag in Goa as was 
envisaged by their early pioneering colonialists. ( a8 ) 

These inter-racial roarriages ties and the friendly social 
intercourse between the Portuguese and the local population, 
created a nuraber of friends and co-operators who helped very 
much the Portuguese rulers in furthering their political designs. 
It was through the collaboration and co-operation of these, 
that the Portuguese succeeded in establishing their hegeraony 
in Goa. 

The net result of these mixed tnarriages was (1) A faithful 
nucleus of mestiços always ready tp support the cause of the 
Portuguese; (2) the mixed tnarriages went on adding to the 
population loyal to the Portuguese; (3) The Portuguese 
soldiers coming from beyond the seven seas were homesick and 
without companion. Their problem wassolved by these mixed 
marriages, thereby merging the West and the East, and thus 
creating a. Luso-Tropical Society, which needs to be studied 
in depth. 


EDITH STEIN 

Bailon de Há 
Fellow of the Institute 


O f the thousands that saw their dootn in the one gas*chamber 
at Auschwitz, there was one who, had she escaped 
from the cruel clotches of the murdering hitlerite 
hordes, might have been, perhaps, been ranked with Husserl 
or any othei great phenomenologist of the day. Instead, 
her later years were spent in the cloistered seclusion of a con- 
vent, and ended in the secret horror of the gas-chamber. Doublé 
of mystic and philosopher, Edith Stein was remarkable both 
for her deep spirituality and an uncanny insight into the 
philosophical problems of the day. A woman vowed to the 
study of philosophy, she was at once the despair and inspiration 
of both her students and corapanions, for the impeccable way 
she did everything. She prayed like a saint, and she worked 
like one who sees in work the fulfilment of one’s destiny. Her 
cold precision and discipline, and the distant aloofness of her 
ways, made her appear almost ínhuman, But those who knew 
her better could not but admire her love for children and the 
deep sympathy she had for all in dístress and suffering in 
poverty. Her love was warm and delved deep into another’s 
tnind. But, reserved and aloof — angeschlossen, they called 
her —her whole life, or at least its best part, was a silent 


(28) Gonçalves Viana, op. cit„ p, 78. 
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dedication to the love of an Ideal. In Hopkin^s lapidary verse 
she had a Ci Christ-ed beauty of raind serene, thoughtful and 
of an all-embracing charity. But though she thought and spoke 
and wrote with an inflexible and virile logic, she was essentially 
afeminine philosopher. In describing the “ Ethos of Womerís 
Vocation she describes her own self and gives us a glirapse 
of the genesis of the particular brandof philosophy to which she 
contribated so much and so pre-eminently. Says Edith Stein : 
“ Woman tends towards the living and personal, she wants the 
whole. To cherish, to keep and protect, this is her natural, her 
authentically maternal desire. The dead thing, the ‘object’, 
interests her in the first place in so far as it serves the living and 
the personal rather than for its own sake. This is connected 
with another feature : eve.ry kind of abstraction is foreign to her 
nature. The living and the personal which is the object of her 
care is a concrete whole and must be cared for and encouraged 
as a whole, not one part at the expense of the others ....this she 
tolerates neither in herself nor in others. And to this practical 
attitude corresponds her theoretical endowment; her natural 
way of knowledge is not so much notional and analytical, but 
envisagingiand sensing the concrete.” 

This explainsljher attraction towards phenomenology. As 
the word indicates, phenomenology is the Science which inter- 
prets phenomena as they are. A phenomenologist is one —in 
the crisp phrase of Adolf Reinath — who has the phenomenolog- 
ical eye, that is, one who has an insight into, and an intuitive 
grasp of essences. Now, the natural and the biological Sciences 
are not committed to the study of essences. They are satisfied 


ED1TH STEIN 
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with laying down a few definitions, and extracting from them, 
with the aid of phenomena which is their business to system- 
atize, the relevant deductions. Phenomenology has no quarrel 
with them. But it has waged a relentless war against Psychology, 
the science which deals with our inner experiences — experiences 
which enrich our consciousness. Uniortunately, however, Psy¬ 
chology has been carried away by the successes of the physicai 
Sciences, and in trying to adopt the methods of the latter in its 
own province and to its subject-matter, has lost its bearings. 
Phenomenology tries to retrieve this lost sense to Psychology. 
It is the great work of Edmund Husserl. 

The essence or eidos of an object is constituted by the 
invariant that remains identical through variations. The grand 
movement of the husserlian dêmarche is summarised by Jean-F 
Lyotard in his book “ La Phènomènologie” (Presses Universí- 
taires de France) in these words : “Les incertitudes de la 
science, sensibles déjà pour les Sciences humaines, mais atteí- 
gnant pour finir celles-là quien étaient comme le tnodèle, physique 
et mathématique, ont leur source dans un aveugle souci experi¬ 
mental. Avant de faire de la physique, il faut étudier ce qu’est 
le fait physique, son essence; de même pour les autres disci¬ 
plines. De la définition de 1 'eidos saisi par Tintuitiori originaire, 
on pourra tirer les conclusions méthodologiques qui oriinteront 
la recherche empirique. II est déjà clair par exemple qu’aucune 
psychologie empirique sérieuse ne peut être entreprise si 1’essence 
du psychique n’a pas été saisie, de manière à éviter toute 
confusion avec 1’essence du physique. En d’autíés termes il 
faut définir les lois éidétiques qui guides toute connaissance 
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empirique: cette étude coastitue Ja Science éidétique en général 
ou encore ontologie de la nature (c’est à-dire de 1’esse ou 
essence). 

When Edith Stein read Husserl she came upon a strange 
word which he did not examine, but of which he said enough to 
start our young enthusiast on her philosophical career. Empathy , 
(this is the word), said Husserl is the experiencing of the 
externa] world by the mutual exchange by several individuais, 
of their experience, and is, besides, the only vvay one can 
experience the outside world. Empathy is an intuitive concept 
of reality achíeved by observing phenomena as they occur and 
affect us. When Edith wünt to Goettingen, in 1913, where 
she was told, 1 philosophy is talked day and níght, at table and 
on the Street’, to study under Husserl, she was at once 
recognized as one of exceptional talent. Though a woman, she 
was given the rare privilege of conducting the pro-seminar of 
philosophy, which consisted in equipping freshmen with suffi- 
cient mental apparatus before they attended theseminar lectures 
of the Master. With characteristic modesty she calJed it a 
4 philosophical kindergarten She had already obtained her 
doctorate in philosophy, her dissertation being on The Problem 
of Empathy. She was now Husserl’? assista nt, and one of the 
most talked about philosophers of Freiburg, (Husserl was 
now at Freiburg), From then her philosophical farae spread. 
She wrote for the Yearbook for Philosophy and Phenomenolog • 
ical Research . She lectured extensively on feminist and' 
educational topics, but it was no longer the exaggerated and 
radical feminism of her younger days. Nor was she any more 
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in different tospiritual values, (From her 13th to the 21st year, 
she confessed later, she was an atheist, much to the annoyance 
of Frau Stein who was a very strict and orthodox Jewess). In 
point of fact, now she stressed their great necessity in stemming 
the tide of worldiness and selBshness that is corrupting the lives 
of modern women. She brought back to them, in her forceful 
logic, the essentially womanly virtues of self-sacrifice and 
altruism. She warned them against softness to life; she warned 
them against excessive preoccupation with themselves the 
root of all their vanity; she warned them against scattering 
their forces and losing their characteristic sense for the whole, 
She warned them against the cult of specialization, but enjoined 
depth and ihoroughness in intellectual work. 

In 1932 she was appointed lecturer at the Educational 
Institute of Munster. Though at the crest of her fame, admired 
and respected for her trenchant and uncompromising point of 
view, Edith Stein had already the presentiment of insecurity 
and danger, Germany was being stirred by the deafe.ning cries 
of 1 Deutschland, erwache', On the 30th January Hítler came 
in power, and though Stein had abandoned Judaisra, the 
truculent judeophobe had vowed death to the Semites to the 
roots! But it was not because she feared a pogrom, (her moral 
courage was of the finest Steel), that she entered the convent of 
Mount Carmel in Cologne, on the 15th October, 1933, All her 
uterances, her propensities and her whole philosophy, nay her 
whole being, had already completely veered towards a life of 
contemplation and utter surrender to the Ideal she discovered, 
when at a friend’s house, soon after she took her degree, she 
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read, by chance, the autobiography of the Foundress of the 
Carmelites — Teresa of Avila. Teresa was a perfect contrast to 
Edith. While the latter was angeschlossen , the former was the 
very Symbol of cheerful heartiness. Edith was a philosopher 
and highly cultured, while Teresa was not. But yet two con- 
verged in Christ. 

Life in Carmel was a pleasant though an awkward contract 
to her secular, life. The Fraulein Doktor, the famous philos¬ 
opher whom Husserl considered a prodigy and who dominated 
her audiences from the rostrum by her incisive speech, was no 
more than a new sister postulant for the Community, She was 
merely a new recruit (she was 42 when she joined the Carmel). 
And could she sew ? Edith could not even do that! Could she 
cook and scrub the floor ? Not a bit! When she entered her 
cell, the fulí force of those awesome wards-Nothing and AU- 
which is the whole philosophy of the Carmel, strnck her. It was 
a bare room, not spacions by any standard, with a single window, 
a straw mattress and pillow oh a wooden bed, a coarse blanket, 
a small table and a low stool — it was Nothing indeed, buc 
•somehow it seemed to contain All 1 Edith was to shed here, in 
a purifying discipline, all the dross she had accamulated in her 
secular life, all the tinsel and glitter of fame, fór something 
which would abide and endure and gíve to her life the lasting 
lustre of perfection. Strange was the change that carne over her. 
She became more cheerful, more tolerant and more human. . 
She who exacted from others a spartan-like submission to 
discipline, found it no weakness to slacken occasionally on minor 
details. She felt a harraony between her interior and exterior 
iife— a soothingharmony she had never experienced before* 
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After the storm and stress of her short secular career and the 
anxieties caused by the mounting threats of Nazism to all that 
was decent and noble, the solitude and silence of the Carmel, 
were a comfort and a solace. 

When Hitler’s Judenhetze was imminent, Edith, being a 
non*Aryan, was sent by her superiors to Echt, in Holland. But 
though safe herself from the infamous Nazis, she was tortured 
by the news that reached her of the pillage and persecution of 
the Jews. But now, after three years of comparative material 
safety, her hour struck, Holland was in the grips of the 
Gestapo. The Fuehrer was holding a plebescite, and all votes, 
the posters shouted, were for him! Edith, being a Jewess, did 
not go to the polis, but when she was summoned by the Gestapo, 
she made them jump out of their skins by greeting them, 
instead of with the usual, Heil 1, with Gelobt sei Jesus Christus! 
Months passed and the tentacles of the Gestapo were closing in, 
and by July 1942, there were general orders for the mass depor- 
tations of the Jews. At this the Archbishop of Utrecht, in the 
name of all the bishops, had a pastoral letter read in all the 
churches, protesting against this inhumanity and despotism. In 
his turn, the Reichskomissar retaliated, and as a countermeasure, 
ordered all Jewish Catholics, to be seized forthwith. It was 
the 2nd of August, a bright afternoon, when Edith, within ten 
minutes which were given her to pack her belongings, was 
ordered out by the SS-men, provisioned with food to last for 
three days! It was the last time that Sister Teresia Benedicta 
of the Cross, crossed the threshold of the convent. She was 
taken, under curses and threats, ia a patrol wagon, t© a con- 
3 
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centration camp. Here, in the squalid misery of other fellow- 
victims, she was a ministeríng aiigel, coraforting and soothing 
all, oblivious of herself, calm and composed, On the last lap of 
her journey she had time to send greetings to the Community 
at Echt, while on her way to Poland. The 9tb of August, 1942,. 
was the last of her life. 

Nine years of religious life had giveri her sonl a cuirass 
which no threats, no bullets, no gas could penetrate. 

“Strike the stone (stein) and wisdom will leap forth”, was 
the pun on her name the headmaster at Breslau, her native 
village, had made on the day she left schooL Wisdom' indeed,. 
but not the type that her old school master, or perhaps we of a 
coarser clay, would envisage! 


Note: It is fifty years since Edith Stein, the gifted and promisingphenom- 
enologist, turned dramatically from philosophy to the mystical seclusion of the 
Carmelites. Was it because shefound therein the fullness of the "whole”, 
she so passionately advocated, in a life of contemplation ? 
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SECONDARY EDUCATION 

A. Nicolau G. Pereira 

FeJlow of the Institute 



A national education policy was formulated way back in 
1968 two years after the report of the Education 
Commission known also as Kothari Comraission Report, 
was made public, and was placed before Parliament and dis- 
cussed in various public forums. 

The national education policy was to rnake clear the com- 
mitments of government. The policy vowed.to rnake primary 
education ; available to all: a child in the age bracket of 6-14 
had to be given opportunity to complete the primary education ; 
all were to be given equal educational opportunities; expansion 
of University education was to be çontrolled and given to those 
who show aptitude; the status and salary of the teachers , was 
to be raised by providing them the required security; educa¬ 
tional standards were to be raised by a variety of means. 

Until Apríl 30, 1979 when the short-term Janata govern- 
meut presented another draft national Policy on Education,.; 
muth headway was not done in the implementation of the 
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In the 12 years elapsing from 1968 to 1979 only one of 
these commitments, namely the revision of teachers salary, was 
to a certain extent fulfilled, and that too, after much lobbying 
and pressure from teachers unions. All the rest has remained 
in the same State. Neither standards have been raised, nor 
examination reform implemented, nor literacy has increased. 

On April 30,1979 the Janata Government presented to the 
Lok Sabha another Draft National Policy on Education. 

As before, the aim of education, it was said, should be 
“ the growth of the individual through truthful life without 
detriment to welfare and progress of society and our cherished 
ideais of freedom, equality and social justice. To this end it 
should strenghten values of democracy. secularism and socialism. 
Education should promote national unity, pride in our cultural 
heritage, and faith in the country’s future. The efforts must 
be made to inculcate scientific and moral values and to facilitate 
pursuít of knowledge ”, 

Speaking of the contents of this education, the Draft 
National Policy stated that the content of education at all 
leveis needs to be recast so as to make the education process 
functional in relation to the felt needs and potentialities of the 
people. The draft insisted on the community Service and 
participation in constructive and socially useful productive werk 
being part of education at all stages. Also according to the 
draft, .moral education should form part of the content through 
inter-related curricular and co-curricular programmes and 
should be the responsibility of all teachers and the entire 
institution. 
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With regard to secondary education, the policy stated: 
“while the highest priority has to be given to the expansion of 
elementary education and promotion of adult education, it is 
equally important to improve secondary education, so that ©n 
leaving the school a student can enter life with self-reJiance and 
confidence and take up work well equipped with general know¬ 
ledge and relevant skills. 

With this aim in view, namely, self-reliance and confidence 
to take up work, the Draft National Policy lays stress on voca- 
tional education. It States: bothstreams in secondary educa¬ 
tion should have strong vocational component in the curricula 
and should be diversified to satisfy the needs of both the 
streams, i.e. of those who wish to be equipped both in knowledge 
and skills so as to join any part of economic life of the country 
after the secondary education and of those who have strong 
academic aptitude to prosecute higher studies. 

Vocationalisatíon implies also surveys which indicate the 
broad spectrum of skills required for the developraent of the 
country. Therefore, the draft national policy stresses rightly 
that introduction of programmes of vocationalisatíon would 
have to be preceded by surveys which would indicate broad and 
qualitative assessraent of emerging employment opportunities. 
Such surveys and assessment should be periodíc so that 
vocationalisatíon programmes are reviewed, modified and 
changed from time to time. 

Though the Draft National Policy on Education framed 
by the Janata Government in 1979 might have fallen into 
oblivion with the fali of that government, yet the principies that 
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had inspired that policy niake the preoccupation of all the 
citizens, and might have acted on the working out of the 
Sixth Plan. 

Therefore, we observe that the Sixth Plan has accorded 
education its rightful place in the development planning of the 
country. The Working group set up by the Planning Com¬ 
mission for the preparation of the sixth plan for education has 
stated clearly the goals to be set up for education: 

1. to prepare the individual for assuming his role as a 
responsible Citizen; 

2. to develop in him scientific outlook and attitudes, mak- 
ing him aware of his rights and responsibilities and conscious of 
the progress of developments around him; 

3. to sensitise him to ethical, social, and cultural values 
which go to make an enlightened nation ; 

4. to impart to him knowledge, skills, attitudes and values 
which would enable him to contribute to the productive pro- 
grammes of national development efforts. 

The Planning Commission, like the earlier Commissions for 
education, makes recommendation toimbibe the students with 
ethical, social and cultural values as well as to establish dynamic 
and beneficiai linkages between education, employment and 
development. Whatever might be the criticism of the draft 
national policies or of the educatipnal plans set up by the 
Planning Commission, anyone will uphold that the aim of' 
education is learning to be. Being essentially the development 
of man s various potentialities to its maximum, resulting in the 
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formation of the complete man, education implies training in a 
System of values, which will regulate his conduct towards him- 
self, fellowmen or society at large and God. 

Education implies aphilosophy of life, which teaches men 
how to be useful to the community. An education in skills 
without a moral education will be always lopsided. Morality, 
philosophy of life are terms employed vety loosely, without 
taking into account all implication. 

Morality is the perfection of man as man, the development 
of the specific qualities that distinguish man from the rest of 
creation. Man is indeed moral when he is fully human, God 
has endowed man with various gifts of intelligence and heart. 
Education has to develop these gifts. An educated man is not 
only to reveal a cultural mind in his expression or talks, but also 
noble feelings of compassion and understanding. As somebody 
has put it, true education eonsists in developing the three H’s 
Head, Heart and Hands as against the three íormer R's. 

Man requires in his life moral actíon guides (MAG) or 
religion action guides (RAG). Education has to give these 
guides. And these are required most when the country is vowed 
(0 democracy, secularism and socialism. Jefferson used to say: 
Democracy without education is bound to be a farce or prelude 
to a tragedy. 

Democracy implies freedom ; secularism implies respect for 
mther menV eonvictions; socialism tends to an equitable dis- 
tribution of wealth. But all this cannot be achieyed if the 
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citizens are not educated and conscientized about their duties 
and obligations towards their fellowmen. 

Freedom consists in choice, but this choiee can become 
soraetimes an illusion. Without sincerity and authenticity there 
is no real freedom. Liberty operates first and foremost in the 
realm of truth. It operates against bad faith and deceitful 
tendencies. For a proper use of freedom the mind has therefore 
to be illuminated with truth. 

Secularism involves promotion of awareness of social and 
human values from whichever side they may come. It is not 
merely equal respect for all religions. But it is an attitude to 
put up with other persoiFs points of view. Secularism does not 
mean that truth can be untruth, but it is a corollary of the 
•respect for the freedom of others. 

Socialism is a corollary of the acceptance of the dígnity of 
raan, wherever he may have been bom, It is acnowledgement 
of his right to li ve decently in this world. Education has there¬ 
fore to give him tools to look for his own growth and develop- 
ment. Therefore, education has to be for him relevant. Qr as. 
we say, education has to provide the educand in this age of 
technology with skílls which allow him to earn his livelihood. 

Therefore, among other things, we have to see how the 
■ethical, cultural, social values can beimparted tostudents, This 
problem may be connected with others like counselling*. 
syilatus, etc. 
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We have also to see how the secondary education can be 
vocationalized. We have ITIs and technical schools. In which 
direction should we go when our secondary education is voca¬ 
tionalized ? Surveys of employment opportunities and expecta- 
tions of the students and parents could help us in looking for the 
prospects of a good vocational school. 

What I propose here for discussion is just a part from the 
UNESCO report, Learning tobe: There it is said: “Education 
sufFers basically from the gap between its contents and the 
living experience of its pupils, between the system of values that 
it preaches and the goals set up by society, between its ancient 
curricular and the modernity of Science. Link education to 
life, associate it with concrete goals, establish a close relation- 
ship between society and economy, invent or re-discover an 
•education system that fits its surroundings—surely this is where 

| the soíution must be sought.” 

•i 

%. ... . 

| . 

4 

I ' ■ ' 

ij ■ 


4 




26 


BOLETIM DO INSTITUTO MENEZES BRAGANÇA 


II 

COLLEGE EDUCATION 

Concepts of College education have not remained always 
steady and unchangeable. 

When Cardinal Newman wrote his Idea of a University, 
higher education became equated with bringingout all the best 
in the human mind so as to raake man compassionate and a 
gentleman towards others. 

Now, with the coming of industrialism, education is called 
sometimes ‘Knowledgeof Industry ’. No more people speak 
of a gentleman or educated man, though still in educational 
circles the concept of an educated man as an ideal has very 
much taken root. 

In índia as well as in other countries with the coming. of 
industrialism, the Outlook has shifted towards professionalism.. 
An increasing value is being placed on literacy, numeracy, 
knowledge and skilJ. Education thus has become the royal 
road for getting better jobs and doing well in the society. 

Thus, our concept of an educated person is not that of a 
person who has ennobled his qualities of mind and heart, but of 
someone who is capable of delighting in a variety of pursuits 
and projects and transforming the world into a place of better 

living, though he may remain oblivious to the intrinsic value of 
human pursuits. 

Once a certain dichotomy is established between educa- 
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tion and the educated man in the classical sense, a sense of 
frustration is bound to come arnong the educated, when their 
ntilitarian pursuits are not fully realized. When the Soeratic 
conception of the knowledge of the good, of the true and of the 
beautiful is divested from education, the value condition of 
being educated is rnade to depend on the opportunities where 
one will have to display skill, precision, foresight, resourceful- 
ness and other professional abilities. 

If such opportunities are not made available, or íf educa* 
tion is not directed towards such opportunities some may feel 
that education is useless, especially if they have forgotten that 
the aim of education is to initiate people into what is worthwhile 
with some depth and breadth of understanding, líke criticai 
thinking, integrity of character, courage, etc. Eveo in Europe 
and other advanced countries, higher education is being con* 
sidered as an apprenticeship to dornestic, industrial and com- 
mercial life. And when jobs are not immediately available or 
the trainees of higher education are not valued in the job market, 
a complaint is levelled against the educational system that it 
does not prepare for the needs of the nation. 

In view of thís world wide situation, we have to re-define the 
aims of College education. 

But while doing so, we should not forget that the collegiate 
•education is no longer a monopoly of a few, but is extending to 
the masses which day by day are being conscíentized more and 
more about their rights to share in the public administration and 
in the benefits of industrial civilization. 
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It appears that nowadays the traditional Colleges which 
were closely linked with the University have to undergo a 
change in their concept and working. They cannot be rigidly 
patterned according to the established models of English Uni' 
versity at Oxford or Cambridge. 

This is not however to State that Universities are useless. 
They will continue to be seats of learning, powerhouses of new 
ideas, centres of research and advancement. 

And as such otily those who demonstrate a proven ability 
to pursue higher knowledge and increase it sbould go to these 
seats of learning. 

But the vast raajority of the people will still look for College 
education that is meaningful for thern. 

As far as education is concerned in most European countries 
there is a primary stage in which literacy and numeracy are 
learned and practised; a second stage in which those accom- 
plishments are extended and some general knowledge (partic- 
ularly what is called scientific knowledge) is obtained. Anyone 
will easily identify these stages with our primary and secondary 
schools. 

The third stage corresponds to the one in which some 
specialized skill or technique is learned in an apprenticiship, 
a Trade School, a Technical College, a Polytechnic or a private 
establishment where attendance may be full-time or in the 
intervals of employment, Unfortunately in our country this 
stage is disproportionately filled with collegiate education with 
emphasís on liberal arts and Science education where the know¬ 


ledge of the good, of the true and of the beautiful is still the 
chief goal which cannot be and is not, appreciated by all minds, 

This third stage has to embrace ail the skills, techniques, 
crafts, trades and occupations in which the need of the nation 
are given the required attention, so that there is an educational 
engagement and artículation, between the educational institu- 
tions and the society at large or professional needs of the nation, 

Perhaps because our collegiate education is not well planned 
to meet the needs of the nation or the students in this technical 
age, the wastage of higher education in índia is extremely high. 
Of the 4 million or so students who are on the rolls of the 
College barely 25 percent end up in a degree and those who 
complete the education or obtain degrees are not always properly 
educated. Consequently, the rate of the unemployed among 
college graduates or drop-outs is bound to be high. 

Our collegiate education has therefore to be properly 
reorganized. 

There are in índia today about 4,600 Colleges. These 
colleges are the second choice of the students. Even in Goa 
a student after S.S.C.E. will think first of the Polytechnic. 
For the last two years, if I am not mistaken, about 2,000 
students applied for the 200 seats available in our Polytechnic 
institutions. 

Our government and educationists have to observe very 
carefully these trends in the aspirations and abilities of our 
young men and women and accordingly vocationalize the higher 
education. 
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The curriculum has to be such that the students learn not 
only skills but also gain a public cortscience to participate in 
public aíFairs with honesty, competence and decency. 

Though a professional Outlook is to be given to the educa¬ 
tion, the traditional concept of the educated raan should not 
be put completely aside. 

A humanistic concept of education can always go together 
with the professional concept, Civism, patriotism, honesty, 
courage, professional ethics are as much required in the society 
as the professional competence to meet the needs of the 
country. 

In Germany and America and in our lIT's fortunately the 
professional trend in education is not allowed to supersede com¬ 
pletely the traditional concept of the educated man. 

When America started its educational system, it did not 
make it a copy of the British system or European system. The 
founding fathers did not want an elitist concept of education, as 
they did not want an elitist government. 

Education in America is based on a utilitarian and prag- 
matic concept, They go on changing their educational system.. 
according to the needs of the community and nation. Even. 
then the moral education is iraparted in the school and college 
to supplement the education received at home or in the Church. 
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THE PATH OF THE FUTURE 

As higher education has lost some of its meaning, Indian 
Universities and Colleges have become mere coaching and 
cramming institutions or mere teaching shops, 

The Managements and governments have not always been 
in a position to improve the situation. Conseqnently, man¬ 
agements are looked upon as enemies or unwanted nuisances, in 
the expression of an eminent educationist, Mr. Samuel Mathai, 
a past member of the University Grants Commission. 

There are many people who are studying the Indian situa¬ 
tion from various angles. The impact of the Indian Situation 
is bound to be felt in Goa. 

However, we in Goa could make efforts to improve the 
situation, where and how it is required, 

The technical and professional education at the College 
levei has deserved the due attention of the government. Prac- 
tically, we have all typeslof professional Colleges: Medicai, 
Pharmacy, Engineering, Architecture, Dentistry, etc. 

Collegiate education in Arts, Science and Commerce is also 
available is the territory. This education has, however, to be 
properly planned in order that all existing Colleges remain 
viable. The number of students in these colleges should not go 
below 400 nor exceed 1500, 
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What, however, appears to me, requires our immediate 
attention is the Higher Secondary Education. So far the 
Std. XI and XII have become new designations to the old 
F.Y. and Inter, though financially they are administered as 
separate units creating thus more headaches for the man- 
agements that conduct College and HSS classes in the same 
campus. 

The Higher Secondary education has to be vocationalized. 
-so that only those students who are really interested in Col* 
legiate education are given opportunities to continue the educa¬ 
tion in Colleges and Universities. For simple clerical jcbs, 
degrees like B.A. or B.Cora, should not be mandatory. Only 
for higher administrative posts which carry special responsibil- 
ities, advance knowiedge and advanced degrees may be 
stipulated as essential conditions. 

Fortunately in índia, higher education has not become a 
monopoly of the government. If we want democracy to 
survive, higher education has to be in the hands of responsible 
•citizens. 

Managements have lot of scope in índia, provided they 
takeup higher education as a cballenge, where they have to^ 
show a spirit of initiative and spend a lot of money. 

The future of higher education can be bright as well as 
glôomy depending on the attitudes of all those who are involved 
in education. 


GONSIDER THE END 

Raul de Loyola Furtado 

On ne peut que luter 
contre la mort. 

— Albert Camus 

All we can do is fight against death, 

Said Dr. Rieux in a plague-stricken land. 

Let’s forget the metaphors and tnrn 
Our minds away from buboes and rats, 

And put a question to ourselves: 

Where, but where, do we go from here ? 

Once there was splendour in the grass 
j And oceans of air awash with sweet aromas, 

As from youth we scaled our geriatric alps 
And feebly clung to our sunset horizons. 

But now we encounter men of distinction : 

Presidents, managers and assorted satraps 
Whose portraits, alas, aren’t in the Royal Academy— 
Men parading with a glass in their hand; 

Men with the gift of tongues, singing 
Hosannas to shoes, cars, and moonshine; 

Men with a glittering eye on the corporate till. 

5 
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And behold, each rosy dawn in the mirror 
We see our cadaver in living colour, 

A conforming and anaesthetized simulacrum, 

Softly whispering: 

This, precisely, is what I’ve chosen to be. 

And along comes our neighbourhood bard 
Wagging a thin Snger, admonishing, 

And disrobing in the public eye: 

Flaunting the malaise within the self. 

Let’s stop and listen to the naked bard. 

For be has ulcers and athlete’s foot 
And cancerous blooms in his psyche. 

The bard is also caught in the vortex 
Like you and me— 

His vicarious thrills come 
From cellophane-wrapped, embalmed goodies 
With miracle-working additives galore 
That leave us hopeless and vulnerable— 

Scarecrows mouthing inane platitudes. 

The bard begot an inflated balloon, 

A pneumatic presence of his self. 

A ballon ? Yes, a balloon, 

A plaything entertaining, 
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Like a chalk-faced circus clown, 

A horde of carbon-copy intellectuals 
And fast-talking shamans of technology: 

The boys who can show 
At the drop of a hat 
Systems 

data 

feedback 

Statistics and all — 

Forever smiling the prefabricated smile 
That ultimately pollutes the earth 
With offal and noxious abominations; 

With industry’s excrement that throttles 
Our heritage and our darling companions 
In the earth, in waters and the sky. 

We live in an airconditioned gas chamber. 

5 

The earth was meant for our children 
Who must put up with atrophied alveoli 
And a brain nurtured in the beginning 
By a ravaged yet dutiful placenta 
Wrecked by the cupidity of our entrepreneurs. 
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Yet the bard must prevail. 

He is a solitary voice 
A tumbleweed 

A nothing hollering in the wilderness. 

He’s a child of that wild-maned Shelley— 

He with the starry eyes and a loving heart; 

He who dared to look hard at old Prometheus, 
Shackled yet defiant, 

Before a horde of starchy old buzzards. 

5 

And when our intellectual orgasms are over, 

We are left with our own epicene selves, 
Performing like dancing bears: 

Docile, homogenized, other-directed 
Amidst our cosmetic pots and deodorants 
And preparations that shrink haemorrhoids; 
Amidst phials that destroy bad breath 
And other unmentionable body exhudations. 
These are inexorable remembrancers 
Of our onrushing exodus 
Towards inevitable oblivion and zero. 

Bereft of placebos and amniotic comfort, 

We wander in canyons of Steel and glass 
Smiling our perennial batrachian smiles 
Like plastic manikins tossed in a typhoon. 
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Consider the turtles in the Galapagos. 

Forlorn, elemental, symbiotic with us- 
They are rankling exemplars 
Of the insensate, inherent chãos 
In the primeval seed floating in the seas: 

A random gift that must blossom forth 
Under the pristine eye of many suns 
Only to fali in casual motes 
Upon the prairies of endless silence. 

7 

Louis Pasteur put a bird 
in a closed flash and the 
bird Irndfor many hours. 
Some time after it was in, 
he put a second bird in the 
flash. The second bird died 
of asphyxia. But thefirst 
bird survived in the polluted 
envimment. Pasteur then 
opened the flash and set 
thefirst bird free. 
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Where do we go from here ? 

Hotcha! 

We’re gonna find new systems 
Data 

feedback 

shekels 

Statistics and all— 

The whole abstruse paraphernalia. 

For tomorrow’s sun will bring new technologies 
And brand-new ontological solitudes for man. 

Bnt now old Adam must survive, 

Suffer, suffocate and endure. 

For he’s only a pale brother to Pasteur’s bird. 

He’s an inferior child of a ravaged earth. 

S 

Let’s then become beautiful like the ostrich. 

Like the mini-skirt that sways on eity streets. 

Like the friendly, smiling Corporation president. 
Let’s swing from our flying trapese, 

Propelled by our iridescent technologies. 

We’ve abjured the good life, Yet we live, endure. 


PERCEPTION AND LATE 
SORROW 


R. de L. Furtado 



OUR YEARS ago Rajo had bought Yaja at a village fair. 
He was very proud of Yaja’s round, bursting horns, of 


his strong body and sturdy legs. Yaja was the most 


expensive buffalo in the fair. 


He had brought Yaja home and had looked after him 
with all the gentleness one reserves for a néwly-arrived guest.. 
After a week of grazing and no work, Yaja was put thróugh a 
brief apprenticeship in pulling the cart along with the other 
buffalo, his future companion. Yaja was docile, had a healthy 
veneration for the whip, and was generally regarded as an 
excellent animal. 


When the apprenticeship period was over, Yaja was made 
to have his first glimpse of reality which he would have to face 
for the rest of his useful days. He was yoked to the cart and, 
along with his companion, was driven to the city. Rajo had 
squatted proudly on the cart, reins in his hand, and the journey 
had been without a single unpleasant incident. 


Rajo was in fact more than satisfied that Yaja had been a 
good acquisition, a worthy young beast that needed neither 
góading nor the whip. In the meantime Yaja had developed the 
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faculty of surmising his master’s will and could follow his 
directives almost with an uncanny foreknowledge. 

When the day was done and Rajo had unfastened the 
thongs that bound the buffaloes to the cart, Sharada would fill 
their water trough and give them a handful of hay and oilcake. 
Raj© would first pat the buffaloes lovingly on their flanks, then 
he would embark on a secret, intimate conversation with them. 

Their daily routine was: journey to the cíty, hay and 
water, Rajo’s soliloquy, and finally sleep. 

“Sharada, see how Yaja’s grown in these years”, Rajo said. 

Hiswife nodded understandingly. “He’s a good buffalo. 
:Strong and obedient.” 

“ He’s already paid the price of himself," 

“ Is that true ? ” Sharada wondered. 

“Yes”, said Rajo. " He paid it off long ago, two years 
•ago.” 

“ We must buy him a present ”, she suggested. 

Next day Rajo drove the cart to the city with merchandise 
from Seth Mansuklal, the local merchant, and at nightfall 
returned back to the village. The cart came fali of packages 
■of candles, matches, tins of kerosene oil and sundries to be 
delivered to Seth Mansuklal. Stacked somewhere in the cart 
was a bundle of two leather collars with little bells attached to 
them. 

Rajo deposited the goods at Seth MansuklaTs and swung 
the cart towards his house. As he approached it, he looked 
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towards the threshold. Sharada was there, ■ standing in the 
oblong of the door, waiting for him to come home. 

Rajo unyoked the buffaloes. 

“Sharada, don’t fill the trough”, Rajo cried out. 

“The buffaloes must be thirsty”, she cried back. 

“ Never mind the thirst ”, he said to her. “ I g 0 t a present 
for them. 

Sharada smiled pleasantly. She came out running towards 
the cart, grabbed the bunrlle he was holding, undid the string 
and tore open the wrapping. Inside were the two collars. 

Even in that twílight Rajo could see Sharada’s face trans- 
ported with joy. 

“ Let’s put the collars on them ”, Sharada exclaimed. 

“ Yes,” Rajo agreed. “ They have to look beautiful before 
their supper.” 

Sharada chuckled. 

Rajo put the collars around the buffaloes’ necks and asked 
Sharada to bring oilcake and water. He himself walked up 
to the haystack behind the house and returned with a large 
Rundle of hay. 

Another day was gone. Yaja and his companion had their 
■supper and lay ruminating in their shed. 

Next morning Rajo wokeup early and got ready for the 
■chores of the day. There was so much to be achíeved today. 
After feeding the buffaloes he had to cart a load of pulses from 
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Seth Mansuklal’s shop to a store in the city. He had to do this 
quickly in order to keep Seth Mansuklal in good haraour; the 
Sethji had lately threatened to buy a truck. Bullock carts 
seerned too expensive to run. Trueks were more adequate,. 
more economical over long distances, and needed less attention, 
Set Mansuklal had tobe kept in good hamour. Rajo coúldfft at 
all afford to be late or absent frotn work. Goods had somehow to 
reach the city; goods must be brought to the village at nightfall. 

Rajo gulpeddown a chapati, drank some tea and muttered 
the usual morning words to Sharada. It was time to go. He 
left thehouse with a basketful of oilcake and made towards 
the shed, 

Lying flat on the ground was Yaja, while his companion 
stood beside him, chewing the cud with stolid unconcern. Rajo 
coaxed Yaja to rise. "Arre, arre" } Rajo cried out, gently 
slapping the buffalo on the belly, But Yaja wouldn’t move. 

At first Rajo was perplexed with Yaja’s behavionr. Yaja 
had never taken ill in the past four years. Was hereallyillp 
‘"Arre, arre, Yaja", Rajo cried out again. Still there was no 
movement, not even the slightest stirring of the limbs. 

Yaja wasevidently ill. 

Rajo went into the house and told his wife about Yajabs 
condition and asked her to call a doctor at once. He also 
mentioned that Seth Mansuklal could not belet down,hence the 
doctor must be summoned immediately. Yaja must somebour 
be restored to his feet. 
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“Leave Yaja alone”, Sharada cried out. 

“I can’t disappoint the Sethji. ” 

“ Don’t worry about him. Don’t call the doctor either ”. 

“Imust.’’ 

Then do what you like ”, Sharada said testily. 

Within a half hour the doctor had arrived. He had brought 
with him his paraphernalia: a branding iron, a bamboo stick, 
coconut oil and ground black pepper, 

Yaja was dragged out of the shed and the doctor was now 
poking his flank, ribs and belly with the bamboo. He was 
twisting his tail and peering into his eyes after jerking the 
eyelids open. 

A number of hangers-on had in the meanlime gathered. 
around Yaja and stood watching the doctor’s wild gesticulations 
He asked one of the villagers to tie the bufifalo’s hind and 
foreshanks together with a rope. Then suddenly he stood up 
nnd sapiently pronounced his diagnosis. " The buffalo has cold 
in the chest ”, he announced. 

Rajo caught hold of the doctor’s arm and shook him 
violently. " What shall we do ?» he demanded. 

Ill cure the buffalo’’, the doctor said, mumbling some- 
thing which could be a mantra or simply gibberish. Then he 
asked for hot coais and a brazier was immediately brought to 
him. He placed the branding iron in the fire. 

Still mumbling, the doctor pulled Yaja'á head up and tried 

to shove the bamboo into his nose. There was congestion in the 
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nostrils and a jet of yellow mucus squirted out of them. The 
mantras were now being recited fervidly in a shrill singsong 
whiJe the doctor was ramming the stick up a nostril. Nothing 
happened. Yaja lay silent and unmoving. A pool of blood had 
collected in the sand under bis head. 

When the iron was red hot, the doctor pressed it three 
times on the rump of the buffalo. Three six-petalled flowers 
were branded in the hide and there was a sraell of barnt flesh 
in the air, The doctor poured some coconut oil and sprinkled 
pepper on the raw flesh. 

It was this smell that brought Sharada clamouring down 
upon the villagers around the buffalo. “Get out of herel", 
she shouted to the raen. And turning to the doctor, her eyes wild 
and her fists clenched, she screamed in a most vicious tone: 
“You dog! íf you don’t go away at once, I'll burnt your tail 
with the branding iron ! ” 

The doctor and the villagers scampered away precipitately. 

Sharada then knelt beside Yaja and patted his head with 
tenderness. The buffalo was still silent and. unmoving, but 
once, only once, his tail flapped a little. 

There were tears in Sharada's eyes. The animafs tail had 
moved at last. Was it in recognition cf the myriad kindnesses 
Yaja had received from his mistress ? Has it perchance in 
remembrance of those endless rides down cartrutted paths in the 
countryside, where the lantana grows and the grass is green and 
sweet-smellingp Or was it because she, Sharada, had once 
led him.to the river and let him luxuriate in the mud a whole 
afternoon? 
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Sharada cast a last glance on the buffalo and went into 
the house. It was difficult for her to fathom the source of all 
that goodúntentioned cruelty perpetrated by her husband on 
poor Yaja. 

Rajo was now alone with the buffalo. An hour passed. 
Another hour. And then Yaja, still silent and unmoving, 
opened his eyes a little wider and seemed to lie very still. There 
was crimson froth about his nostrils. 

When Rajo entered lhe house Sharada was awaiting him, 
standing stock-still in the centre of the room, her hands upon 
her hips. 

!< Did you have to do all that to Yaja?” she asked, sob- 
bing. 

Rajo did not reply. 

( * Couldnh you just leave him alone ? ” 

Rajo still remaioed silent, 

He Jeft Sharada there, standing with her hands upon 
her hips, her moist eyes staring at nothing, and he slunk quietly 
out of the house, He squatted on his haunches, with his back 
against a wall, and he buried his face in his cupped hands. He 
was weeping now. There was nothing else to do but weep. 
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Editor 5 s Note 

Mr. Raul de Loyola Furtado, who was a Corresponding Member of 
this Institute, died suddently on March 10,1983 in Toronto, Canada. He 
was a prolific writer and has left behind six books, among them The Prime 
Ministers of Canada and a volume on The Art of índia. His short sto.ries 
liave appeared in almost all the Ieading newspapers and magazines of índia 
and were collected and published in a volume by the Delhi Book Com- 
pany in 1961. He was a regular contributor to the Real Estate News 
of Toronto, where his short stories and art articles were greatly appreciated. 
He was the brother of Dr. Álvaro de Loyola Furtado, who died last year and 
was one of our esteemed contributors for the Boletim. An M.A. of DePaul 
University, Chicago, he taught art history at the Syracuse University and 
the Art Institute of Chicago, 

We are reprinting the above poera and the short story which appeared 
in the The World of Poetry, U.S.A. and Thought , New Delhi, respectively, 
as amark of our belated tribute and admiration for atalented writer and 
a sensitive poet. 
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VIII 

Konkani verbal constructions 

Jesuit and Franciscan vocabularies of the 16th and 17th cen- 
I turies, though secondarily they also comprehend sizable material 
^ of social and religious character, which can be explored proíitably 
in the respective fields, prirnarily were compiled' for linguistic aims, that is, 
to help the foreign missionaries Iearn the vernacular language for the 
purpose of evangelization. And this job of studying the local tongue was 
wonderfully carried out by a few scholarly padres who, besides the religious 
zeal, were endowed with privilleged intelligence and aptitude for strenuous 
work; they also had the good sense to approach and avail of the native 
experts, the bramanes puranistas, as Diogo Ribeiro, S.J., called them. 

The above lexicons present not only a copious compilation of vocables 
of the rich and variegated Konkani language, but also furnish its basic 
phonetic, morphological, syntactic and semantic directives, on which a 
structure of its grammar can be framed. In the following pages are given 
some hundreds of Konkani verbal constructions, collected from the Portu- 
guese-Konkani tomes of both Jesuit and Franciscan vocabularies. 

1. Verbal constructions with the Portuguese verb Amassar-to knead, 
to mix, to massage, to soften, 
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Jesuit vocabulary: 

“Xit murdditam hou kaloitam”- To knead or mix with hand cooked rice 
with curds while one eats it. 

“ Pitt hou chuno kaloitam To knead flour or lime. 

•“ Cbaddoitam "—To massage or knead with hands a child, or things like 
leather. 

“ Duddgaitam, Mossonditam, Maddoitam, Paie maddi ghalitam, Gudd’- 
daitam To knead with feet, to trample. 

“MuttkaitamTo massage feet or legs. 

“ Ang rogdditam To massage body. 

■‘Nimbullaitam houpikull kortam ”~To soften by bruising with fingers. 

2. “Andar”-To walk. 

Jesuit vocabulary: 

‘'Choltam, chomkotam”—To walk. 

“ Choloitam, chomkoitam ”~To make to walk. 

Kanttallean choltam”-To walk carefully 
“ Addpalshi asam, lipto vetam, koddartam”-To be enamoured 

Manddkhuriam hou manddkhuttiam vetam hou choltam hou chomko¬ 
tam To crawl on hands and knees, 

“Fodkoliam vetam ”—To crawl on buttocks 
“ Dhedhatu sarkem choltam To live according to one’s lascivious nature 
“ Voddvoddaitam ”-To walk rashly 

■“Bhair boisotam, anttvotam, hou bhair dhavnnean poddtam.” -To defecate 
‘'Bhonvto choltam To go round 

í( Uvallitam To walk around a person exorcising with things like salt, 
linsey, etc. 
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Kunttonn ghevn chomkotam, ieka paian chomkotam, kunttonniam chom¬ 
kotam To walk on the tips of the toes. 

“ Magilpaim choltam, maguso choltam ”-To go back 

•“ Porsot ietam, vetam hou ramptam ”-To come or go gropingly 

« Tirso, i, em choltam hou chomkotam ”-To walk sideways 

■“ Rampot vetam ”-To walk aimlessly 

“Loddkotam” - To loiter, i.e. to walk idly 

■*. Velo sokol vetam, choltam hou chomkotam ”-To go down from up 

•« Soklo voir vetam, choltam hou chomkotam ”~To go up from down 

Franciscan vocabulary: 

"‘Ufetam, hou ubtam”—To float over water 
■“ jirso vetam, hou kator vetam”—To walk sideways 
« Ddambean hou gorvan vetam, hou choltam ”-To walk proudly 
“ Bhonvaddean vetam hou choltam 5 - To go round 
•*« Chachor vetam ” -To walk slowly 
■»« Choloitam hou chomkoitam”—To make to walk 
“ Rampot vetam, ramptam, sanspotam 1 -To walk giopingly 
penkttar hat dovrun choltam ”-To walk with hand on loins. i.e. inso- 
lently. 

•“ Dobajean vetam hou bhonvtam ”-To walk pompously 
« Uvallitam ”-To walk around a person with some things in hand 
""Taktin hou uttavill choltam ”■-To walkhastily 
-« Hollu choltam, hou muieche chalin chomkotam ”-To walk very slowly 
“Boil koritam, boil zavn hou korun choltam”-To crawl on hands and 
knees 

“ Khurmanddianim choltam "--To walk on knees 
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“ Ddimbianim choltam”—To walk on heels 
“ Khoddavot hou thirthir choltam To walk softly 
“Kunttun choltam”—To walk on tiptoes 
“ Mukhar choltam hou vetam To walk in front 
“ Magushetam, hou maguto poddtam To walk bshind 
“ Admargim choltam, hou poddtam To walk on wrong path 
" Visvbhonvtam, hou zolíimollim bhonvtam To walk everywhere 
‘'Unch sokol choltam”—To walkup and down 
“Loddkot vetam”—To walk loiteringly 
“ Samora hou samua-choltam ”—To walk ahead 
“ Langot, kunttit hou uddot choltam ”-To limp 
“ Zinneachi uspabhor koritam To be in troubles of life 

3. “ Assentar (acenar) to nod 

Ddollo modditam -To wink, i e. to nod with eyes (Jesuit voc.) 

4. ‘'Assentar”—To sit, to settle, to fix, to establish, to install 

Jesuit vocabulary: 

“ Sondishitam ”-To settle 

PotisttitamTo fix i)t ,' 

“Boisotam”—To sit 
“Boisoitam”—To make to sit 
“ Prosudtam To finalize bidderV oífer at auetion 
“Sontoitam”— To appease 
“Ukcddiam boisotam”—To squat 
“ Ddimbien boisotam -To sit on the knees 
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“ Ddimbi ghalitam— To kntel down 

“Ghumtty ghalitam”—To encamp, to put up tents 

“ Sontovtam—To be set such as turbid water or oil 

■" Palkotty ghalun boisotam To sit on the ground with crossed legs 

“ Kondakond korun boisotam ”~To sit pressed among other persons 

“Bhannear boisotam ”_To sit at dining table 

“ Buztam To see reason 

“Damtam”—To get subsided such as an abscess 

“ Fodkol ghalitam”—To sit on buttocks 

Franciscan vocabulary: 

“ Boisotam, tthaktam”-to sit 
“Bosoitam”—To make to sit 

“Palkhotin boisotam, asni tthaktam” -To sit on the ground with crossed 
legs 

“ Ddimbio ghalitam ”~To kneel down 
Ddimbianim boisotam To sit on the knees 
“ Ghumttie ghalitam ”_To encamp 
“ Postteavor boisotam ” - To sit at dining table 
“Khurmanddianim boisotam ”~To squat 
“ Vharear hou ukirddar boisotam ”—To sit on rubbish 
Sangatanim, hou sangatim boisotam To sit in company 

5. “ Aver (Haver) ”-To have, to feel 

Franciscan vocabulary: 

“ Hatim choddoitam To retake 

“Usttnn, hou dog kortam hou poddtam”-To be warra, hot 
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“ pienvchi trikhea zata, hon trushea hotam ”-To feel drinkmg 
“ Bhukechi hou khudechi trikhea zatam”^To feel eating 
•• Nidrechi trikhea distam, hou zatam ”-To feel sleeping 
“ Bhair bosunshem zatam ” -To feel defecating 
«. Vattonniam, hou mutunk zatam "-To feel urinating 
« Zuzachi trikhea distam - To feel fighting 
“Nedukchar distam, hou kortam”-To envy, to be jealous 
« Bhem distara ”-To be affraid 
« Kakullt distara To feel mercy 
« Okhottai distam To feel pity 
« Borem distam, hou bhogtam —To feel well 
“ Zai zatam, hovem zatam To want, to require 
“ Vaitta zatam hou bhogtam, okhttem zbogtam”—To feel bad 
“Bhuk hou khud lagtam”~To feel hungry 
“ Tan hou truxa lagtam ”—To feel thirsty 
« Shim khatam, hou hinv zatam”-Tofeel cold 

6. “ Bater To beat, to strike 

Jestíit vocabulary: 

“Thottaitam, fopaitam, dhaddaitam, goddboddait#m”-To beat, to strike 
•* Kopala ghetam ” -To get head wounded by hitting it on the ground 
“ Pettitam To beat ground flat 
“ Sevttitara To beat iron, or leather as shoemaker does 
“Ttallio vajitam, hou maritam" =To clap with hand-palms 
“ Kapddam umbollitam To beat linen while washing 
“Nannem hanntam, hou kortam” -To mint coin 
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Daddiek daddi, hou dantak dant adolltam, hou vaztam-Teeth are beat» 
ing against one another with cold. 

“ Kirdditam To grin with rage 

'‘Hordhear marnu ghetam, hordhem pettitam, hordhera fopavn ghetam, 
hordhem fopaitam To beat one’s chest 

" Kupkupetam, thopthopetam, thopthop zatam” - To beat (as heart), to be 
startled 

Franciscan vocabulary: 

“ Ttallio pettitam”-To clap one’s hands 
“ Mhor kortam, thoso kortam, nannem hanntam”—To mint coin 
“ Dar thottaitam, hou fopaitam”—To knock at the door 
“ Pettitam, boddoitam”—To beat ground flat 
“Umbollitam, hou chogalltam”—To beat linen while washing 
7 “Berrar”-To roar 

“Bokddavor ddhenkitam ”—To roar as he-goat 
“ Hambetam To bellow as ox or cow 
“ Killkillio detam ”—To neigh as elephant 
“ Nad detam, ghurkitam, hou ddhenkitam To roar as lion 
8. “ Betar ”—To put, to throw 

Jesuit vocabulary: 

“ Ghaltam”-To put, to throw 
“ Poro, hou bhair ghaltam”-To throw out 

“Varvotearghaltam”— To throw at one’s back an affair, i.e, to ignore 
a task 

« Jhiddjhiddavn poro ghaltam”— To drive out some one with contempt 
“ Vota ghaltam”-To put ia the sun 






.. I ...^HWjWi^wpü^pB e 


54 BOLETIM DO INSTITUTO MENEZES BRAGANÇA 

‘‘Gochanddio marn poro ghaltam ” - To drive out with strokes on nape 

‘‘Vonnvot ghaltam, vonnvaitam ” -To put boiled paddy, or washed clothes 
in mild sim to get dry 

“Dhovtakghaltam”-Tosteep clothes 
“Ambuddtam”—To scare away by hissing; to goad 
“Faparvar, hou fapavariam marn bhair ghaltam”—To kick out 
“Dant soimsonntat, hou ambotftat”—Teeth tingle 
“ Addmutti ghaltam 'To put careiessly 

14 Addoch ghaltam, lollte ghaltam”—To keep in abeyance 

“Ghalunghetam”—-To throw oneself. “Baint apnno ghalo, uddy ghali, 
hou ghalun ghetlem ” - Threw himself into the well. 

Vailo bhonvtam ” - To walk at large 

Franciscan vocabulary: 

u Ghaltam, uddoitam, ttankitam ” — To put, to throw 
“Poro ghaltamTo throw out 
“Pois ghaltam, hou uddoitam ” — To throw far 
“Bokandun ghaltam” — To push out 
“ Gochandun ghaltam ” - To drive out with strokes on neck 
"Zachnniant ghaltam ” —To put into trouble 
“ Tufanant ghaltam ” — To throw into sea storm 
“Faparun ghaltam” - To kick out 
“ Ddolle vattarun ghaltam ” - To stare with dismay 
9. “Cair”-To fali 
Jesuit vocabulary: 

“Poddtam”—To fali 

“ F,i * m poddtlra ' ysísra ”-To prostrate at the feet 
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“ Tonddiam poddtam”—To fali on one's face 
‘'Hatak hou hatim sampoddtam”~To fali into some one’s hands 
“Okrunne poddtam”—To fali into some one’s indignation 
“Palsi poddtam ”-To fali slantingly, obliquely 

“ Zhoddtam”—To fali down, or to be shed by wind such as leaves or fruits 
of tree 

“ Buzavtam, onnbhovtam, chetovtam, upshama ietam To see reason 
“ Gho zavn poddtam, ddoddaim zavn poddtam ”~To crash, to fali to earth 
“ Mbonvant hou tupant rontti poddli”~It was a good business 

“ Gollgollevn poddtam, gollgolletam, golliin poddtam, golltam”—To fali 
(in fruit) detached from peduncle 

l< Dhob zavn poddtam ”-To fali with a sound 
10, “ Cantar”— 1 To sing, to cry 

Jesuit vocabulary: 

“ Gatam, gaien kortam, gannem mandditam” -To sing 
Sad ghaltam To crow (a cock) 

*'• Kankaretam ” -To cluck (a hen before laying egg) 

“ Konketam ” -To cluck (a hen after laying egg) 

,É Kove kortam ”—To sing sweetly (birds) 

Franciscan vocabulary: 

“Bobetam, arvotam, sad ditam hou ghaltam”—To crow (a cock) 

“ Kankaritam, konketam To cluck (a hen) 

“Sad ghaltam, kovddo roddta”—To cry (a turtle-dove) 

“Kavllo kanketa To cry (a crow) 

“ Parvo ghurkita ” -To cry (a pigeon) 

“Girboji gijgijta”-To chírp (a sparrow) 


I 
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" Ghonn khollkhollita To cry (a leite, falcon) 

■<« Píngllem roddta To cry (an owl) 

‘•Katiallem gata” -To sing (a swallow) 

•“Mor roddta”-To cry (apea-cock) 

“Hans kankarita To cluck (a duck) 

“ Roddtam ”-To cry (birds in general) 

“ Pakho soddtaTo cry (a bat) 

<*Torlkott korkorta”-To cry (a cicada) 

“Raulluk biddeta”—To cry (a cricket) 

“ Mhonvacho mus.ghungunnta ” - To hum (a bee) 

“Pokie kove kortat To sing (birds) 

'“Mandduky roddta” - To cry (a frog) 

“ Sangata gatam — To sing together 
“ Vaitt gatam — To sing bad 

11. “ Cobrir To cover 

“Ghor shinvtam”—To cover the house (Franciscan vocabulary) 

“ Shinvtam ” — To repair the roof (Jesuit vocabulary) 

12. “Correr” —To run 

Jesuit vocabulary: 

“ Dhanvtam, dhanvodd hou shirkott martam ”—To run 

“ Aindde gilltam hou ietat ” — To secrete water in one’s mouth 

(i Aplera rotib choloitara; aplea kaidean hou Icaidea promannim choltam ”■ 
To comply with one’s obligation 

° Dhanvdhanvim vetam ” — To go running 

” Fatti dhanvtam ” — To run after some one 
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“ Dovoddu hou fer martam, dovdditam ” — To ride on horseback 

“Dovddaitam ”—To make to ride on horseback 

Kar bar choloitam, karbarar asam, kara cholloitam " — To run or adminis- 
ter the affairs or business. 

41 Rastt choloitam”—To run the aífair or management of the household or 
of an enterprise 

“ Duretam To press the paddy field with wooden plank 
“ Hinddtam”—To wander from land to land 
“ Vilath ghanttun ietam”~To run over hill and dale 
“ Ff anc. voc: Aindde ietat ’’ -To secrete water in one’s mouth 

13. “ Franb. voc: Krusar zoddtam To crucify 

14. “ Cheirar ”—To smell 

Jesuit vocabulary: 

^'Pormolltam”—To smell good 
u Mogmogit hou bogbogit pormolltam”—To smell sweet 
“ Hungtam To approach samething to one’s nose to smell 
“ Kollombttann ieta To smell rust 

Franciscan vocabulary: 

“Hungtam, vas ghetam”-To smell approaching one’s nose to something 
•“ Promoll hou drut ghetam”-To smell 
■“Ghannta, drugond ieta”—To smell bad 

15. “ Ghorar To cry, to weep 

Jesuit vocabulary: 

“Roddtam, kuitam, rudhon kortam”—To cry, to weep, to wail 
“Dholldholiam roddtam”—To weep bitterly 
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" Killonchtam "—To scream (as children) 

‘‘AllimfalHm roddtam ”-~To weep pitifully 
“ Roddkuve paulo hou ghelo ” -He went whining 
“ Ghurkitam ”-To cry loudly (a child or other person) 

“ Mojea kormak roddtam I weep for my bad Iuck 

Franciscan vocabulary: 

“ Attoim fottoim roddtam To weep fietitiously 

“ Dholldhollam roddtam ”-To weep witli profuse tears 
“ Goivrotam, osombtam ” -To weep imaginarily 
"Haramfarim roddtam, hambirddam bhetun roddtam ”—To lament 
16, "Chover”—To rain 

Jesuit vocabulary: 

"Paus poddta”—To rain 

“ Sorvbharim, dodd’doddam hou duddmekhim pavs poddta ” -«To rain cats- 
and dogs 

“ Dholldhollam pavs poddta ” - To rain heavily 
“ Ddolle ddhampun, hou ghordhorim pavs poddta ”-To rain blindingly 
“ Pavs lagme la & la > hou P avs poddtoch asa ”_To rain mcessantly 
“ Musolldharim hou silldharim pavs poddta ”-To rain cats and dogs 
" Koreancho pavs poddta ”-To hail, i.e/fall hailstones 
“ Shenoíta, kubaita, shiddshiddaita ”-To drizzle 

“ Mathonni P oddía ”~ Tü rain when paddy cbrn begins producing spikes 

Franciscan vocabulary: 

*'Pavs poddta, vorsota ”-To rain 
“Koreancho pavs poddta”_To fali hailstones 
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“ Shennita, kubaita To drizzle 
17. "Dar”—Togive 

Jesuit vocabulary t 

" Detam, ditam”—To give 

“ Ghamot ghaltam, ditam, hou uspitam To pump water 
“ Distt ghaltam, ditam, kortam To cast evil eye 
"Chantt ghaltam ”-To pace 
“ Onnkhitam”_To reproach 
" Fapraitam, faporvar hou fapracho maritam To kick 
“Thapttaitam, thapott martat To slap 
“ Jenvk hou khanvk ditam ” -To give food 
“ Khullaitam, ghollaitam” — To hit with heel 
“ Bnki martam ” _To strike with fist 

"Kal lontra ditam, vaddi ditam hou laitam” — To lend money at interest 
“ Mutth martam ” — To punch, i. e. to blow with fists 
“ Mutthkaitam ” - To massage legs with fist blows 
“ Satvitara " -To felicitate 
" Shig martam ” ~To strike with sword-stick 

"Fatracho, fatran, fatorvora, fatorvariam martam; fatraitam"—To stone 
"Sonsarak houganvank dhar ditam”—To renounce or give up the world, 
or the land 

“ Far martam — ” To strike 
“ Hat ditam hou detam ” — To extend hand 
“ Shidd hankaritam ” — To set sail 
“ Kuru hou khunn ditam To give sign 

■“ Soskar ditam, soskartam To give earnest money for a thing to be bought 
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“ Addli ghaltam”—To hit some one at the back 

“ Fodd hou koroít Iiikhik zata Boil or furuncle is felt by touching finger, 
i. e. abouí to burst 

“Bhogosh, dorbost, solbistt, hou funkea ditam”—To give grátis 
“ Àrgam ditam, sunvortam ”-To render thanks 
“Udara hou udirea ditam”—To sell on credit 
“ Boi, bhas ditam To give one’s word 
“ Addkhillo mokhitam”~To hit the mark 
" Hisheb hou zhoddti ditam ”-To give account 
“ Yesh ditam”—To give advantage or success 
“Zoman ditam hou ravtam”—To give bail or security 
“ Folltam, folia ietam ” - To bear fruit, to fructity 
“ Fultam”—Toblossom 
“ Adolltam To stumble 

“ Porsuu ditam hou sangtam; porsaitam ”-T© give to understand by 
words 

“ Dubtam To give milk (animais) 

Koisora ditam hou tthoitam To give as hestage 
“ Vormar far poddlo He was given a blow in his heart 
” Addborim martam”-To hit on the flank of body 

“Far muttke martam To beat with stick 

“ Satt0 martam » hou yeka thokean tthoitam To buy in bulk 
Ttalli ditam hou martam To finalize a bargain 
' Chirputtaitam ”~To fillip, i.e. to strike with a fillip 
Bokhanditam, gochandditam hou gochanddi martam To strike on neck 
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Franciscan vocabulary: 

“ Ditam hou detam To give 

“Ghamot ghaltam”- To pump water 

“ Pottros kadditam, hou ornun detam To give one’s own bread 

“Jevonn vaddtam, jenvk ditam, bhojon detam ”-To give food 

“Khanvk detam, hou ghaltam”—'To feed animais, or give sustenance for 
people 

“Pottak ghaltam, positam, protpalltam To rear, to support 
“ Podd hou bhojon palitam To grant pension in kind or money 
“Pinvk, pivon, hou trushek ditam” - To give water to drink 
“ Odhik lekh, hou chodd drove detam ” -To give too much money 
“ Karonn hou nimite sangtam ”—To give or tell reason 
“Laba hou vaddi detam”-To lend money at interest 
“ Sorv sukh detam, sonfosvitam ” -To give pleasure and joy 
“Shidd hankaritam”—To set sail 
“ Bholandd detam ”-To fali 

“ Duddvachem voz detam ”— To give worch of a penny, i, e, little worth 
“ Distt kortam, drustt detam To cast evil eye 
“ Orthitam, orth ditam To signify 
" Dunnie detam, hou lavitam "—To give in double 
“Hatabhair ghaltam”-To give up, to renounce 
“ Somorangi hou somor bhetftam ”— To meet face to face 
“ Onnkitam, uchartam To reproach, to rebuke 
“ Ddhenfam, hou ttanch ghaltam To pace 
“ Fapracho martam, fapraitam To kick 
“Thapttaitam, thoborkaitam, thap martam”—To slap 
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“ Khonttaitam To hit wiíh heels 
“ Bukio martam ”— To hit with fists 
Mutth martam, mutthkaitam, dhumkaitam ”— To blow with fists 
“ Mutthkaitam To massage body with fist blows 
“ Mokoll detam”—To keep some one in custody lest he should escape 
“Hanntam, ghavel kortam ”—To hit with axe 
“ Shig hou tthomnno martam To strike with sword-stick, to knuckle 
“Fatran, fatracho hou dogddan martam”— To stone 
“Far martam, boddoitam”-To strike, to beat 
"Áponnpench, hou apapem martam”-To beat oneself 
“ Sukoch martam, Sukench boddoitam To beat with no reason 
“ Opun detam, opitam To hand over 
41 Hat detam, kor pasodditam”- To extend hands 
“ Kuru detam, had (?) ditam To give sign 
“ Cortam, hou detam” - To give earnest money for purchase 
Harovn ghetam, zitun ghetam To surrender 
“ Thamboitam, thathritam ”- To give up 
“ Ttumnnim martam To spur, i. e. to prick horse with spurs 

“Promesvorak orgam detam To render thanks to God 

11 Hpkar atthoitam, upeg manitam ”-To thank 
“ Funkeach, hou funkttoch detam To give free, grátis 
“Hatfolii detam, boi bhas detam”-To give one’s word 
“Patietam, satemanitam ”-To believe 
" Addkhollem moqhitam, lokhe biditam”-To hit the mark 
Vorvolli detam To write the lesson (a pupil) 


GLIMPSES OF THE KONKANI LANGUAGE 


63 


“Kompran martam, kompraitam ”—To elbow 
“ Marg detam hou dakhoitam ” ~ To give opportunity 
Hisheb detam”—To give account 
“Yesh, hou zoit detam”-To give advantage or success 
“ Gmrut kortam ”-To wish some one his food be fruitful 
<f Bholaikisangtam”-To paya compliment 
*‘Podd rashi detam”- To give ration collectively 
“ Hanshem kortam, hinsolltam ”— To give laughter 
“ Zoman detam ” - To give bail 
“Follta, folia ieta, hou deta To bear fruit, to fruotify 
“Ddollo ghaltam, netr khunnavitam”-To wink, to nod with eyes 
“ Dantllaitaitam, dantrem khumnavitam ”—To bite 
“Nakharitam, nakhem bhanzolltam”-To scratch 
« Sodolbodol, hou bodolbhaga detam ” - To exchange 
“Ttoklaitam, tthomnaitam ”-To knuckle 
“Koisor tthevitam, hou detam ”-To give as hostage 
“ Khonddun, kuteà hou bhaddea ditam ”-To give a work on contract 
“Fuleta, tonvreta, mhovrota”—To blossom 
“ Udarea detam To sell on credit 

“ Khozne kaddtam, donddonn detam”-To torture with strappado 
« Ttibe martam, fare martam, dondditam ”—To give stitches 
“ Zannovn hou porsovn detam, porsoítam”—To give to understand 
« Dakhovn detam ”—To make to show 
“Dubtam ”-To give milk (animais) 

“ Upratthem martam To hit back 
18. “ Deitar-To put, to throw 
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Jesuit vocabulary: 

“ faltam ”-To put, to throw 

Bhair > hou Poro ghaltam ”-T 0 throw out 

“Uboitam To put into wind 

“ Hogddaitam, funkttitam ”-To waste, to lose 

“Ddau ghaltam ”~To castlots 

Timot ghaltam To sauce, to soak 

"Nivllot ghaltam, nivllaltam >’-To dip i» water salt fishormeat 
the salt) 

“Paiam poddtam, sorotmietam, chorona dhostam”_To prostratea 

“Ghalnn ghetam, posortam, posorn ghetam”-To throw oneself 

“Pasulhnidetam, pasnlüm ghalun ghetam, borin ghalun ghetam” 
oneself sideways 

“ Vilea gelo He finished himself, died 
“Gotthetam”~To lie (animais) 

Frandscan vocabulary: 

“ Ghaltam, ttanktam, zhogdditam, uddoitam To put, throw 
“ Sokol hou khala ghaltam ”~To throw.do wn 
Manen ghaltam ”-To throw down with head 
“ Ghalun ghetam, pasoli ghalun ghetam ”~To throw oneself 
* Paiara poddtam > choronna lagtam-”-To prostrate at the feet 
" Sellonnien ghaltam, onbortam ”-To drive away by whistling 
“ Loítun hou bokandun ghaltam ”_ To push out 
“ Haían lottitam To push with hands 
Fapran, hou fapravn ghaltam To kick out 
“Gochandun ghaltam”-To drive out with strokes on neck 
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“ Hisheb kortam, gonnitam ” - To make account 
“ Tonddar vallitam, annkhonnem detam To reproach 
“ Annem ditam To throw 

“Bhair, poro hou kodde ghaltam, ttanktam” - To throw out. 
“Dhumddaitam”™ To waste 
“ Nit sodtam”— To honour 
“ Opmanar ghaltam To dishonour 
“Nasitam, vibhaddtam, hogddaitam To lose 
“ Vaik, hou pattkatthio ghaltam”-To cast lots 
“Paunne ghalitam”— To sell at auction 
“Bhizot, hou timot ghaltam”—To soak, to sauce 
“Nivllot ghaltam”—To soak in water a brined thing 
“Pallambtam”-To take root 
Lagunk ghaltam”—To raake animais to copulate 
“ Uboitam, varea detam To put into wind, to winnow 
“ Kusbin. hou kodde ghaltam To put sideways 

19. “ Deixar ”—To Iet, to leave, to cease, to renounce, to give up 

Jesuit vocabulary: 

“Asum ditam, sandditam, khollitam ”-To let, to leave 

“ Khottavtam ”-To be hindered from work for want of tools 

“ Gai hou mhos akhuddlia” -Cow or buífalo has gone dry 

“ Zolm khopitam ”~A widow to renounce the worldly pleasures and enter 
into seclusion 

“Sonvsar torzitam hou vorzitam; sonvsarak dhar ditam ”-To renounce 
the world 

■“Korunchem sandditam”—To giveup doing 
9 
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“Vaivachea nashi korun ghaltam”— To leave some one speechless by 
beating 

“As nas korun ghaltam ”-To leave some one half dead 

“Aplo malvoz borbapur ghaltam”—To leave one’s property without any 
care 

Franáscan vocabulary: 

“ Asum ditam, sandditam To let, to leave 
“ Ddaiji korn tthoitam To leave as heir 
“ ladik, ugddasak, kollek tthoitam To leave as memory 
“ Ogo ravtam ”_To let, to allow 
“ Vochum, hou zaum ditam To let go, to let be 
“Korum ditam ”~To let do 
“Korunchem sandditam, teagtam To give up doing 

20. “ Descobrir "-To discover, to disclose, to uncover 

Jesuit vocabulary: 

“Ghutt ontest porghott kortam”-To reveal a secret 
" Ugtem kortam ”-To uncover 
“ Matheachem kaddtam ”~To uncover the head 
Ugtem zatam To be disclosed 
Tthavem zatam”—To be aware 
“Chori sabistt zata ”—Theft to be discovered 

21. “Dizer ”~To say, to tell 

Jesuit vocabulary: 

“ Mhonntam, boltam, sangtam, sangun ditara ”~To say 
“ Mogtarth sangtam ”~To tell the truth 


“ Sobhtam, saztam ”-To suit, to fit 

“ Konnai monsheak fitti mhonn uloina He does not give any body word 
of contempt 

“ Moje ponk kortat ”~They say about me whatever they like 
“ Haka taka gantth poddta The two suit to each other 
“ Mukhsudh sangtam To tell briefly 

Franciscan vocabulary: 
u Mhonntam, sangtam, boltam ”-To say 
4t Apnnachench sangtam”—To tell of his own self, to be obstinate 
“Na mhonntam, mukir vetam”—To deny 
“ Apli nit sangtam ”-To speak one’s opinion 
“Fuddem, hou adim sangtam” -To tell before hand 

22. “Estar"—To be 

Jesuit vocabulary: 

“ Asom, hotam ”— To be 
“ Tacho jiv tharea na He is not in peace 
“ Rovanni boisotam”- To be brooding (hen) 

“Bolliketam, bollike poddtam”-To be sick 
“ Koddamodd, hou ghastavot zatam”—To be too much tired 
“ Pronnamim asom ”-To enjoy health 
« Ubo ravtam ”—To stand up 

Franciscan vocabulary: 

11 Asom, hotam ”—To be 

“ Pronnamim, hou bholai asom”—To enjoy health 
“Ubo ravtam, hou asom”-To stand up 
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“ Ubíthakíam ”_To raise 
“Bosun asom”~Tobe seaíed 
“ Ukoddiam bosun asom ”-To squat 
"UUkombilelo asom “-To be hanging 
“Poddunchem asom ” -To be aboutto fali 
" Wdoch > hon iekttoch asom ”_To be alone 


“Vengllun, hou pottllun asom ”-To be embraced 
" Kuddcbe, hoa venger asom”_To be in one’s arras 

“ Khoi,i!a • hou tea,eli as °m "-To be m vacaiioo 
“ Ddimbiam asom To be on lcnees 

"Ota boisotam, hunetam ”-To be in ibe sun 
"Dova boisotam, hou asom ”-To be in tbe open air 
“ Ponitir asom ‘'—To be at dinner table 
“ Ghoddear asom " -To be on horse baclc 
“Goir hajir, hou adekh asom ''-To be absent 
“Sobhonvtem asom ”-To be aronnd 


r u oe on om 

" Rovannie asom To be brooding (hen) 

" Att’ tam To be about to coagulate 

“Sonkirn, duchitzatam; chintestasom Tü be 

“Tolia, houmulla asom “-To be do» 

"Voir, hon npor asom VTobeup 

[“ 0 " ean, ’ hOU a § r 0 " a n*“n."-To b em t , lefai 
<( -add,‘™"-«”-Tobefavon r ed 
1 «'taam,ren z tam’-.- Tobeaici 

<<Ap,ea veaparar asom ”-T 0 , 

10 be on one’s trade 


«Savod asom”— To be in one’s senses 
“Dubhorvonshar asom”— To be in doubt 
«Sormavegllo asom”— To be out of senses 
«Ghalun ghevn, houposrun asom’ —To lay oneself flat 
“Umtho asom” -To be prone, i.e. with face downwards 
« Dbogoddbajent, hou veshvaddeaut asom” -To live in concubinage 
“Ddhangam ttenkun asom To be with legs spread 
“Chintakront, houchintabul asom’ —To be thoughtful 
‘'Khambeani, hou sthembani asom” -To be on props 

23. “Enforcar”—To hang 

Jesuit and Franciscan vocabularies: 

« Golla laitam To hang (on gibbet) 

“Goll gheiam”~To hang oneself 

24, “ Falar ” -To speak 

J esuit vocabuíarf : 

» Uloitam, boltam”-To speak 
“Nitezun uloitam”—To speak boldly 
« Tomashean, hou tomaso korun uloitam —To speak jollily 
« Mannkulem uloitam ”~To speak gently 
“ Vankddem tenkddem uloitam To speak haphazard 
«Xant hou sovkas uloitam”-To speak slowly 
« gor’ram uloitam To speak fast 

“Kodren, hivao hou vivekh ghevn uloitam”—To speak attentively 
respectfully 

“ Karn matunk To wisper 
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“Horsoddoll mukhim uloitam”—To speak frankly 

“ Onorth uloitam ” -To speak with no sense 

“ Matun uloitam, hou sangtam”~To speak confidentially 

1 Bhonddam utratn, liou bhondd purann uloitam To speak bad words 

“Podor dhorii, hou podran uloitam, govraitam, hou govravn uloitam”—To 
speak courteously , 

“ Feddfedditam, feddok hou feddik uloitam To speak ceremoniously 

*‘Khottkhottit, sonnsoimit, khonnkhonnit, ghoddgoddam uloitam”—To 
speak pretentiously 

“Dhatlavn mat sangtam, voza korn uloitam”—To speak gracefully 
“Iek gott uloitam”—To speak a Word 
“Hat vagarun uloitam”—To speak with gestures 
“Sognean uloitam”-To beckon, to nod 

“Velbola, virmarinni, bhitor korn, bhitorsudiam uloitam”—To speak in 
disguise 

“Tondda purtem uloitam, vautra sorxetn sup ditam”—To speak con- 
veniently 

“Supastt, hou sugrom bhas uloitam”—To speak elegantly 
“Aruti bhas, hou obhod uloitam ”-To speak roughly 
41 Chabchabot uloitam ”—To mumble 
“ Vothretam—To speak in dream 

“Sobsobo, hou vaibond uloitam’’—To speak in vain, purposelessly 

“ Mudiek tthilc zoddilem xem kortam”—To speak as appropriately as a 
gem on a ring 

41 Gombera xobdam uloitam”—To speak sonorously 
^Hanste mukhim uloitam ”—To speak smilingly 
“ Addoi uddoi uloitam”—To speak interruptedly 
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“ Golleadde tthavn uloitam ”—To speak with an air of importance 
“Suddhall monim uloitam”—To speak sincerely, undisguisedly 
“ Dumorso uloitam ”—To speak reservedly 

“Niz vorm sangtam, ontoskornnichem uloitam”—To speak from one’s 
heart 

“Dhurkan, hou dhurk bhaxen uloitam ”—To speak by conjecture 
“Zhanktam, bojboj korun uloitam”-To chatter 
“ Poromporinim uloitam ” —To speak in different ways 
“ Kanxiretam, kanxiret uloitam ”—To speak in a weak voice 
Vhoddan hou vhoddlean uloitam ”—To speak loudly 
" Hollu uloitam ” - To speak softly 
,f Mandd dborn uloitam To speak in a group 
“ Sonvraxi uloitam ”—To speak in general 
“ Moriadin uloitam ”-To speak moderately 
u Tokradin uloitam”—To speak with measured language 
“ Hujira hujir uloitam ”—To speak face to face 
u Ghoddteak poddtem uloitam”—To speak to the purpose 
“Suksadench uloitam”-To speak without rhyme or reason 
“Halallit mukhim uloitam ”-To speak joyfully 
“Kenddun uloitam”—To speak contemptuously 
“Xubh uloitam”-To speak good words 

Frandscan vocabulary: 

“Uloitam, boltam”—To speak 
“Chaifai uloitam -To speak too much 
“ Futfutitam,3guzgujitam”—To whisper 
“Bhonvaddean uloitam”—To speak obliquely or round about 
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“ Pottbhor uloitam”—To speak everything and at ease 
« Choturaen uloitam ”-To spealc judiciously 
" Vhoddan uloitam”-To speak loudly 
“Prostaiponnim uloitam ” ~To speak moderately 
“Chachavnni kortam”-To speak confusedly 
“Iekantvaia uloitam; iekant kortam To speak confidentially 
“Holluch, hou lohuch uloitam ”-To speak softly 
“Poromporinim uloitam”-To speak in different ways 
“ Chabchabot uloitam”—To mumble 
“ Zhanktam ”—To chatter 

“Mukhsudh uloitam ”-To speak with one’s own mouth, i.e, by own will 
'‘Sotearthim, bhavarthim, monbbavem uloitam”-To speak the trutli 
■“ Xobdbhedh kortam 'To speak disguisedly 

" Othrotam ”—To speak in dream 
“Nigutaien uloitam’’—To speak gracefully 
41 Somik, hou sovrash bhaxen uloitam”—To speak in general 
25. “ Fazer ” -To do, to make 

Jesuit vocabulary ; 

“Kortam”—'To do, to make 

“ Koroitam ”—To cause to do 

“Buzoitam, monhor kortam”—To capacitate, to persuade 

” Usttnn hou uball korta, godmaita To be warm, to swelter 

“ Fag kortam -To make courteous gestures 

“Xim khata”—To feel cold 

“ Sanz zata, sanzavta, vell zata ”—To grow evening 
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“ Hunot, vot hou dhog poddta ”— 1 To sunshine 
‘Zannpozann kortam”-To give notice 

“ Atmo donddoitam, koia martam, prachit hou. donddonna kortam ”-To 
do penance 

“ Upratthem kortam ”—To turn, to reverse 
“Gorzota”— To thunder 

“ Bhensuddaitam, bhoddusavitam, bheddusaitam To frighten 

** Ishttagot kortam hou zoddtam ”—To make friendship 

Pao toraxitam hou thir kortam, thirasonn kortam To stand firmly 

“Ddhovllem kortam”-To make fraud 

“ Solv tem kortam ”-To do what one should 

Sostaitam, sost kortam, somzaitam ”~To appease 

“Goddgoddetam”-To make noise such as of cart carrying stones 

“ Sorboraitara, sonsoraítara To make sotind such as that of dry palm 
leaves or otber leaves by wind, or walking on them 

“Paianim goddboddaitam To make sound with feet 

4! Churuehuruzavnhorsotam”-To beimbibed (water, etc.) into soil son- 

orously 

4t Pavs horsota, hou horsot ieta”—To make sound such as of starting to 
rain 

“ Chullchulletam To make tremulous sound such as that of frying in oil, 
or of urinating 

" Churuchuru korun pitam, hou chinvtara ”~To make sound such as that of 
a child sucking milk or chewing something with lips. 

“ Chandnnem poddta To moonshine 
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Franáscan vocabulary: 

“ Kortam ”—To do, to make 

"Khoxi kortam “-To do the will, i.e, to please 

“Ishttagot kortam”—'To makefriendship . . 

“ Takit kortam, dorvoddun ietam To make haste 
"Zannoitam, surt kortam”—To make known 
“Xantoitam, ogo ravoitam ”—To make quiet 
"Xeller vhata To blow (breeze) 

“Zhankoitam, zollpoitam ”—To make nonsense 
“ Sangat hou songom kortam To make company 
“ Ostrie song kortam To have coition with one’s wife 
“ Vrot kortam, bhas detam'—To make vow 
“ Gorzota, gazta, ghoddghoddta”—To thunder 
"Ghoddghoddaitara”~To make noise 

" Paianim ghoddghoddaitam, hou ghoddboddaitam ”-To make sound with 
feet 

"Pau thir, hou thirason kortamTo stand firmly 
"Proraann kortam”-To swear 
"Bagddem, veddem kortam ”-To make bugbear face 
"Tondd vankddem kortam To make bad face 

“Tondd uzoll kortam”-To make good face 
“ Modd kortam ” -To make gestures 
“ Opurbai kortam ”—To fondle 
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« Nhoi kortam ”—To make not to be 

" Vichombitam”—To be stubborn 

" Daduleponn kortam To act with virility 

"Prachit kortam, atmo donddoitam ”—To do penance 

“Vratbond kortam’'-To perform the thread-investiture (of Brahmin's 
son) 

Dekhnedekh kortam ”—To pretend not to see 
“Rajik kortam”—To make war 
Porva kortam”—To care, to mind 
'• Ddhavllem kortam To make fraud 
■“ Randop hou jevonn kortam ”—To cook 

“ Battoitam, bhosttitam To make a Hindu to lose his castejby defiling 
him 

" Kutkulaitam ”-To tickle 

"Kariem, hou prest kortam”—To invile 

“ Lab kortam”—To profit 

"Man kortam”—To honour 

"Borem kortam”-To do good 

"Onuchit, vaitt, tokol mokol kortam ” -To do bad 

"Okhttem hou ufrattem kortam ”~To turn, to reverse 

“ Monsubhi, hou udes kortam ” - To do court trial 

" Bhair boisotam ”—To defecate 

"Solv tem kortam”—To do what one should 

"Nosolv tem kortam ”~To do what one should not 
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“ Vanuponn, hou bagddai kortam ”-To bargain 

“Sovost hou sustavnni kortam, sustaitam, somzaitam”—To appease 

“Ustom hou gozom kortam, godmaitam, ubaitam, khotkhotaitam ”—To b 
warm, to swelter 

“ Chandnnem zata hou poddta To moonshine 

“Zunvar kortam”-To salute 

“ Xim hou hinv khata hou poddta ”- To feel cold 

“ Sanz zata, sanzavta To grow evening 

“ Uxir zata, vell ieta hou lagta, kollavta ”—To be Iate 

“Himet hou ot poddta”-To sunshine 

“Kheveadicho zatam, hou zait vetam ”-To catch tuberculosis 

“ Sangnnem paitam, hou detam ” -To convey message 

“ Khondd kortam ”—To make agreement 

“ Devcharak bhashe dhortam ” -To make pact with Devil 

“Zulom kortam”—To oppress 

«*Top kortam”—To do meditation 

“Porvoddin choltam To follow the custom 

“Toddvonn, hou dost kortam ” -To capture 

"Zomo, hou dost kortam ”-To sequester 

'■ Virt kortam, uprajitam ”—To cultivate land 

“ Zatra kortam”—To celebrate a feast of Saint 

“ Bhanddvol kortam ”~To amass wealth 

“Porva, hou mannusvichar kortam”—To care, to mmd 

“Mellovn, hou ekvottun kortam”—To mix 
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“Monatthavn, hou chita lavn kortam”—To do willingly 
« Attoin fottoin kortam”—To do fictitiously 
« Alamal kortam”-To make gestures 
« Ghor banditam “—To build house 

26. “Fechar ”—To close (Jesuit vocabulary) 

“Ddhampitam, ddnankitam”— To close, to shut 

“ Kovodd, hou deram ddhampitam, hou ddhankitam”—To shut the door 
“ Killo ghaltam ”—To close the letter 

27. “ Frolecer (Florescer) ”—To blossom (Francisccin vocabulary ) 

“ Putta hou poi ieta To blossom (palm tree and some other trees) 

“ Kunvli ieta, dabnnam futftat”—To blossom (jack-fruit tree) 

“ Tonvreta, mhovor ieta To blossom (mango tree) 

'* Bati, hou putta ieta ” -To blossom (areca tree) 

« Fuleta”—To blossom (roses and other flowers) 

28. “ Ir ” —To go ( Franciscan vocabulary) 

“ Vetam, Zatam”—To go 

“ Solamoti vetam ”-To go to safety 
“Magir, magam vetam ”-To go afterwards 
“Tolla, mulia, solda, khala vetam”—To go down 
“ Savkas vetam, zatam ” - To go slowly 
Mukhar, fuddem vetam, samora zatam To go in front 
“ Lottan vetam, hottan zatam ”—To gush (water) 

“Somudrantlean vetam”—To go by sea 
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■“Paivatten, hou pantte vetam ”~To go by land 

Ubot hou vhannin vetam; vhanvtam, onzolltam ”-To go by the current of 
water with no resistance against it 

“Ulonvk vetam, bolumxi zatam ”-To go to speak 

“Pois vetam, durim zatam”~To go far 

“Sukhenanvim vetam ”-To go in peace 

"Polleuvk vetam, bogumxi hou pavea zatam ”-To go to see 

29. " Lançar ”_To put, to throw 

Jesuit vocabukry : 
u Ghaltam ” - To put, to throw 
“ Upekhitam To reject 

“Provestam To make entry of revenue or else in the registry 

“Durai ghaltam, hou bandtam, ann banditam”~To siimmon, to serve 
official notiee 

"Somudrim ttankitam ”-To throw into sea 

" Ankitam To draw lines on plank or cloth for the purpose of a design 
“Zanvo ghaltam To bid at auction 
Hinnxitam, khedaxitam ” - To reproach, to reprehend 
“ Tthaim ghaltam To inquire, to search 
“ Ghalun ghetara“-To throw oneself 

Franciscan wcabulary: 

“Ghaltam, Uloitam”-To put, to throw 
“ Hat vottitam, hataxitam To seize in hand, to encroach 
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“Hatichem sodditam”-To Iet lose 
“ Ddangiro firaitam, hou pettitam ”-To cry out 
“ Asrivochon, asrivad, vorudhan detam”—To give blessing 
" Pallambtam To take root 
“ Zanvea, hou paunne ghaltam ”-To bid at auction 
“ Ghalun ghetam To throw oneself 
30. “ Levar To take, to carry 

Jesuit vocabukry; 

“ Vhortam, nentam”-To take, to carry 
“ Yesh, hou vash vhortam ” -To exce) 

“ Ghuddxi ghalun vhortam” -To take more than due as per accounts 

“Xada kortam, xidi,ximirdhihouxivirdhi ghaltam, paitam hou vhortam” 
—To ( carry out, to accomplish 

“ Guzortam, guzorn, somdhorn hou sovri kprun vhortam ”- To take into 
account 

“ Dost korun vhortam To take with care 
“ Omanit, hou omant vhortam To carry something intact 
“ Tollthavor dhorn vhortam ” -To take on the palms of hand 

“ Addangitam, addangun dhorn vhortam ”~To carry someone supporting 
lest he should fali 

“Tolltachi savlli korn vhortam” - To take someone under theumbrella of 
palms of hands 

“Yekach ghaian tuka loliovn feddin ”-I will finish you with one stroke 
« Lolloit, hou voddit vhortam ”~To take someone by dragging 
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"‘Hadd vlior kortaro To carry from one place to another 
11 Khandar vhortam To carry on shoulders or back 
“ Vaittiver vhortam”—To take ill 
“ Apnnea tupnnea vhora”— Whoever may take 

Franciscan vocabulary: 

“ Vhortam, nhetam ”-To carry, to take 

Khandar vhortam, khandim nhetam ”-To carry on shoulders 

“Yesh, hou zoit vhortam”—To excel 

“Oddit vhortam ”~To take someone by dragging 

“Ghosttun vhortam”—To take someone pressedbetween legs 

“ Dhoriin, dost korun vhortam ”—To arrest, i.e. take as prisoner 

“ Bollan vhortam To take by force 

“Page lavn vhortam ”-To carry on tow 

“Tollthar vhortam”—To take on the palms ofhand 

“Hoddem oddit vhortam”—To take a boat pulling by rope 

“Ghoddier ghalun vhortam” ~To carry on one’s shoulders 

** Fageant vhortam To carry in the fold of dress 

“ Khandar ghevn vhortam” - To carry on shoulders 

“ Xidi paitam, savirdhi vhortam, akhepitam To carry out 

“ Veleavoir vhortam ”—'To get a thing by catching it with hands in the air, 
such as when something is thrown to a group of persons striving to 
catch it 

“Boreponnim, suxaen, hou chit devn vhortam ”-To take with care 
“ Sukh sombhog bhogitam ”-To líve a happy life 
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“ Mukhar vhortam, hou choloitara To take in front 
“Guzritam, guzrun vhortam”—To take into account 
u Lambot vhortam ”—To carry by hanging 

31, —“Olhar ”—To see, to look 

Jesuit vocabulary: 

■“Choitam, polletam, nialitam, pahitam, pahantam”—To see, to look 
•“Nirkhun choitam”—To stare, to look fixedly 
“ Ddolle toraxitam ” -To stare at with anger 

Franciscan vocabulary: 

“ Polletam, dekhtam, choitam, avilloqhitam, nialitam ”-To see, to look 

“ Unch polletam ”—To look up 

‘‘ Magam fuddam polletam To look back and in front 

“ Fuddar polletam ”—To look at the future 

“Bhonvto, hou bhonvtonnim polletam”—To look around 

“Pois polletam’’—To lookfar 

“ Kator polletam ”—To look sideways 

32. “ Partir ”—To break, to go, to distribute 

Jesuit vocabulary: 

"Modditam”- To break 
<! Vetara ”—To go 

“ Vanttitam, vantte kortam, vorgitam, verkitam ” -To distribute 

“ Pexitam”—To cut with knife into slices 
11 
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Franciscan vocabuJary: 

“ Vetara, zatam, nigtara ''-To go 
“Modditam ”-To break with hand 
*' Vantto kortam, vanttitam, vorgitam "-To distribute 
“Kapitam, katortara, fallitam, bhenxitam, pexitam ” -To cut with knife 
33. “Passar "-To pass, to go 

Jesuit vocabuJary; 

“ Vetam, paitam ”-To go, to pass 

“Kromvitam, goraitara, vell paitam, dis kaddtam”-To pass time 
“ Utortam'—Tocross(ariver) 

“ Balandditam ”—To transpose, to pass frora one place to another 
“Maka balanddun gelo ” -He left me out 

“ Onvaditam, onvadun polletam, poddtallitain, poddtallun polletam”-To 
test or compare a letter before reading it 

“Don par bavoddle, hou lottle”-It is past mid-day 

" Goi kelem “-He did not care, i.e, ignored 

“ Par ttankilo He waded 

Franciscan vocabuJary: 

Vetam, zatam ” - To go, to pass 
“Utortam”-To cross (sea or river) 

34 . “Pôr“_Toput,tokeep 

Jesuit vocabulary: 

“Dovortam, tthoitam ”-To put, to keep 

“Vell ostomta, surio hou vell poddta “-Sun sets 
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“Chondr hou chondrim poddta”-Moon sets 

" Ovath korun dovortam, hou ghaltam“_To put things disorderly in a 
place 

“ Sonvorsun dovortam “-To put in order 
■“ Nanv suitam, ghaltam, tthoitam ”-To put or give name 
“Toddi kaddtam, hou paitam"—To put on safe land 
'"Uzo laitam hou bartam”—To set on fire 

Franciscan vocabulary: 

“Dovçrtam, tthoitam”—To put, to keep 

” Kodde tthoitam ”—To put aside 

“ Alaxirea tthoitam, hou rigtam ” - To put under proteotion ■ 

“ Sovost kortam, sustaitam ”—To keep in peace 
“ Ttopi hou kulai ghaltam ” -To put on hat or hood 
“ Golleak ghaltam ”-To put on neck 
“ Kariem sompaditam, hou kortam ”—To execute a work 
“Nanv tthoitam, hou suitam”-To put or give name 
Tantiam ghaltam ”—To lay eggs 
“Nib ihoitam To find fault or pretext 
“ Molaitam, dharnnaitam, dharonn kortam ”-To fix the price 
“Bhuim dovortam”—To put on ground 
Addtthoitam, ravoitam”—To restrain, to repress 
“Dharonn laitam”—To impose tax 



“Toddi kaddtam”—To put on safe land 
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“Sustaitam, scmvoddalletam, ekporvoddin ddallitam, nitin dovortam ”—To 
keep in order 

“ Turombtam, malltam ''—To atíire head with flowers 
“Ostomta, mavollía”—To set (sun) 

‘ ‘Herache suater boisotam, hou dovortam”-To put or keep in place of 
others 

35, “ Quebrar ”~To break 

Jesuit vocabulary: 

“ Modditam, bhetitam, fodditam”~To break such as clay or wooden 
object 

“ Moddctam, bhetotara ”_To be broken 

“ Fodditam ”-To break such as firewood 

“Doria raoddota, doriant modd hou khoroi zata Sea is rough 

“ Tuttoitam To break such as thread 

“Boi, bbas modditam; bolak chuktam hou firkotam”~To fail to one’s 
word 

“Hatiar tott zavn moddlem”-Sword cracked, i.e, broke with a sharp 
sound 

“Tuntt’tam”~To decrease in quantity or in price; to be broken such as 
thread or rope 

‘ Ishttagot tuttly Friendship is broken 

Franciscan vocabulary: 

"Foddifam, modditam, bhetitam”_To break such as wood, stone, pots, 
etc, 5 

"«Ttoklera fodditam ”-To break head 

‘'Boi hou bhas modditam, bolak chügtam”-To fail to one’s word 
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“ Tutt poddtam, nuksan zatam To be insolvent (debtor) 

“ Haznamo hou sovost modditam”—To break peace treaty 

36, “ Rugir To roar, to thunder 

Jesuit vocabulary: 

“ Gorzota, gazta, gorz dita”—To roar, to thunder 
“Gantth gazta”—Entraíls are sounding 
“ Soraondr gazta ” - Sea is roaring 

“Dant kirdditat Teeth are beating against one another (with cold) 

Franciscan vocabulary: 

“ Gorzota, gazta, ghoddghoddta To thunder 
“Chorchorta, korkorta ”—'To creak such as sandals and baskets 
“Khollkhollta, ghuddguddta **—To sound such as stomach 
" Kinnkinnta”—To hum in the ear 

37. “Ter”—To have 

Jesuit vocabulary: 

“ Asom To have 

“Obsekunn hoü sekunn zatam”—To see or appear ominous things 
“ Odekhtam ”-To hold in bad repute 

Franciscan vocabulary: 

“ Asom To have, to be 
“ Tas hou kostt pavtam ” ~To take paios 
“ Raji asom, hou zatam ”—To please 
“ Uchit manitam To take as reward 
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'"Alxe, hou allos zatam”-To be in bad raoods 
“ Apnneank dista To seem to oneself 
‘“Hoi xem dista ’ —To be sure 
Song hou raell kortam, hou bhogtam "™To do sexual act 
Chilvannoch lekhtam To belittle 
“Bhovch lekhtam ”_To have high regard 
Jogasonn kortam”—To take care 
“ Samball kortam ” - To protect 
,s Ghorachí veavrit kortam ”_To look after house 
"“Bhidd rakhtam To respect 
“ Kandivddo dhortam ”_To be modest and decorous 
"Laz dista, laztam, bhidd kortam”~To feel shame 
“ Prostao, hou prostaiar asa ”-To be right 
"Gorz, kam, jorur asa” - To be in need 
Zor hou tap asa ”~To have fever 
“Bhuk lagta, bhuketam”~To be hungry 
*‘ Bhuk dista, hou ieta”—To feel hungry 
* Ishvont zatam, kabil kortam ” -To have victory 
38, “Tirar ”—To take, to pull, to òpen 

Jesuit vocabulary: 

(i Kadditam ”-To take 

“ Dhormi kortam "-To clear up the ill spoken of.gome one 
“ Kaddi, hou attvitte kaddtaro ”-To be in the pangsof death 
41 VaUitam ”-To pour out broth of cooked rice 
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“Mudol upzoitam”—To recover capital invested in business 
V Mojea pottar paie dile He deprived me cf subsistence 

Franciscan vocabulary: 

“Kadditam”-To take 
“ Kodde kadditara ” -To take or set aside 
“ Vallitam To pour out broth of cooked rice 
‘ Mudol upzoitam”—To recover capital invested in business 
“ Vik b utartara ” -To take out poison 
“ Tnbok soddtam ”-To shoot with gun 
“ Danddo uddoitam”~To strike with stick 
“ Fator uddoitam, hou martam”-To throw sjone 
" Udok, hou panni kadditam ” -To pui! water 
“Yeuzun kadditam”-To decide 
"Tthovnni kadditam ”-To take out provision 
" Choturaen, bhavllua, parkhun ta*Btam“-To tate up cautiousiy 
Kodde sortam To move oneself aside 
“ Bo,lan kadditam ” ~ To take by force 
"Sormavegllo kortara”-To make senseless 
“Topas ghetam, hou kadditam”-To make inquiry 
“ Vaittan, hou okhttean kadditam ”-To take with malice 
“ Ddolle hou netr kadditam ”-To deviate sight 
“ Solitam” -To peei fruits 
“ Sal kadditam To remove barlc of trees 
“Bolliam kadditam To take purposely 
“ Ttopi kadditam ” -To take off hat 
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39. “Tomar ”~To hold, to take 

Jesuit vocabulary: 

•“ Ghetam, dhortnm”-To take, to hold 

« Utrak hou tokradik dhortam, bolak sarapddaitam To bind by word 

“ Dikhea ghetam ”-To take a way of life 

•“Khop, hou bhar ghevn karie kortam To take to heart a work 

“ Veleavor jikhtam ”- To catch something in the air with hands 

■*' Akhando, hou hoddvonddo dhortam”—To obstruct the alley or passage 

“ Ghoddier dhortam ”-To take on shoulders 

'“Apovto korun ghetam’'-To take into one’s side 

■" Jivak shokt, hou ton bhortam To grow strong 

“Pokhitam, pokhun ghetam, pot kortam, pot korun ghetam, aplea hovalea 
ghetam”—To take under one’s protection 

“Onttvitam”—To take up two incompatible offices or functions 
“Boi lagta, utor yeta To contract or get evil through others 
“Uíracho duves dhortam"-To distrust someone’s word 
“Sondi sampoddtam”-To be irresolute 

Folanneacho opvad mojer ailo—He is on bad terms with me for not com- 
plying with his request 

Frandscan vocabulary : 

“ Ghetam, dhortam To hold in hand 
4 ‘ Dhortam To catch running after 
“ Nib ghetam, hou sartam ” - To excuse oneself 

'“Vikhed ghetam hou dhortam, jivim hou monim kopott dhortam To have 
ill-will 

Xinn ghetam, vaittar dhortam ” -To resent 
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"Vaittak dhortam ”~To take ill 
“ Oddvando dhortam ”-To obstruct the way 
“ Bhar kortam To form army 
“ Dukh ghetam To feel sorrow 
" Apnnear ghetam”—To take.upon oneself 
“ Usnnem ghetam To borrow 
“ Moddi, hou vattavn ghetam ” -To get change of money 
‘‘Budh ghetam, hou kortam ”-To take advice 
“ Venge dhorun vhortam, hou dhortam ”—To take in arms 

* 

* * 

The above íists of Konkani verbal cOnstructions, dug out from the 
early missionary works, where they lie buried, represent only a tiny fraction 
of their inexhaustible verbal treasure, but they are not extended further 
as the same may exhaust the reader’s patience. However a glance over 
these constructions will suffice to admire the wealth and perfection of the 
good old Konkani language. As hinted earlier, the excellence of its phrase- 
ology affords an insight into the fine rules of its gramraar, which are not 
made but discovered by the grammarian, just as a scientist discovers the 
laws of the Nature, 

A linguistic propriety, almost unparalleled in the European tongues, 
is found in the Konkani verbal constructions, in which very often just a 
single worded verb expresses a meaning that in Portuguese or English would 
require a long phrase, or sometimes when different modalities of an act is 
poorly expressed by the same verb in other languages, Konkani does it by a 
distinct verb for each raodality of action, v.g. to break head is fodditam , to 
break wood bhetitm, to break thread tuttoitm, etc, 
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